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ON INGRATITUDE.

THIRTY-EIGHTIH SERMON.

ON INGRATITUDE AS A VICE HATEFUL TO GOD, AND YET VERY
COMMON.

Subject.

Ingratitude towards God for benefits received is an abominable
vice, hateful to God, and yet a very common vice.— Preached on
the thirteenth Sunday after Pentecost.

Text.

Non est inventus, qui rediret, et daret gloriam Deo.—Luke.

xvii. 18.
““There is no one found to return and give glory to God.”

Introduction.

Of the ten lepers who were cleansed, only one returned to give
thanks to his beneficent Physician ; ¢“There is no one found to
return and give glory to God, but this stranger.” Why was he
the only one who showed his gratitua]e? Did not the other nine
receive just as great a benefit? Why did they not also return
thanks for it? That is what Christ complains of in to-day’s
Gospel; ““ Were not ten made clean? and where are the nine?”
The same complaint was always a common one, and might be
made too, in our days; for gratitnde is a rare virtue in the world.
Sir Thomas More, the great English chanecellor and martyr, used
to say that, ‘¢ we write benefits on sand and injuries on marble; ”*
so that we never forget the latter, while the former soon disap-
pear from our memory. To-day’s sermon, my dear brethren, will
be directed against ingratitude, not that of which men are gunilty
towards each other, but that of which most menare guilty towards
God, and I say,

! Beneflcia pulveri, et si quid patimur marmori sculpimus.
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Plan of Discourse-

Ingratitude towards Glod for benefits received 1s an abominable
vice, hateful to God, and yet a very common vice. Such is the

whole subject.

O God of goodness, one benefit we ask of 'J‘hee, which will
however ensure our receiving all future graces, and that 1s, that
we may have grateful hearts, so that we may always praise and
bless Thee for the countless benefits Thou hast hitherto bestowed
on us; this we ask of Thee through the intercession of Mary and
our holy angels gnardian.

It is not ingratitude for one who has received a benefit to make
no return for it, if it is impossible for him to do so, as long ashe
humbly acknowledges the obligation he is under, and honors,
praises and loves his benefactor; in that way even a beggar can
show gratitude. We see an example of it in the stranger whom
our Lord cured of leprosy; he was very poor, and yet he showed
the greatest honor to Christ by coming back and prostrating
himself before ITim, and publicly thanking Him in presence of all
the people. Our Lord thought more of this man than if the treas-
ures that Naaman offered to Eliseus, had been presented to Him.
So that ingratitude does not consist in not making a return for
benefits received, but in not acknowledging and fulfilling one’s
duty and obligation. And according to the Angelic Doctor, St.
Thomas, there are three kinds of it.  The first causes us not to
acknowledge our benefactor. or the benefits we have received
from him; the second makes us forget the benefits that have been
conferred on us, so that we do not return thanks for them; the
1hird is the worst of all, and it consists in repaying with injuries
the benefits received. .

This vice is so hateful to every one, that Ausonius did not hes-
itate to say that, “the earth brings forth no greater monster,
than an ungrateful man; ™' while it is. so to speak, intolerable to
God; nay, St. Bernard savs, that there is nothing so displeasing
to God as the vice of ingratitnde; “ nothing is go displeasing to
God, especially in the children of grace, as ingratitude.”? We
have another instance of this in the ten lepers: < Were not ten
made clean? ” said our Lord with displeasure, when He saw that
the stranger was the only one who returned to thank Him, ‘¢ and
where are the nine?”  But, O dear Lord, what a question for

' Nihil homine terra pejus ingrato creat. .

2 Nihil ita displicet Deo, praesertim in filiis gratise, quam ingratitudo.—S. Bern. Serm. &f
feptem panibus.
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Thee to ask, as if Thou didst not know where they were!l Art
Thou not infinite Wisdom, whose all-seeing eye penetrates all
places, more searchingly than the rays of the sun? Art Thou
not that God before whom the deepest abysses of the earth, as
well as the most secret recesses of the heart are bare and open?
whom nobody ean escape, eitherabove the earth, or on it, or un-
der it? Dost Thou not know well then, where the nine are? Why
then dost Thou ask where they are? The reason of 1lis asking that
question was, as the glossa says, to show how He disliked and de-
tested ingratitude; for, whenever God speaks as if Ile did not
know a certain thing, asisfrequently the case in the Gospel, and
as He will speak to the wicked on the last day, I know you
not ” Iis intention isto show the special hatred and anger e
has conceived against that thing: *“thus He looks on the un-
grateful as if they were unknown to Him, and He asks where
they are.”'

St. Bernard gives us the reason of that hatred; ¢ ingratitude
blocks the way against grace, and grace finds no entrance where
it is.”? Imagine, my dear brethren, the state of one who has a
passionate affection for another: he desires nothing more than
to please the object of his love, and to shower benefits of all kinds
upon him. Butnothing troubles him more than to find that
he latter attaches no value to his proffered services, or that other
people interfere to prevent him from bestowing his favorson the
object of his love. If the sun in the heavens had reason, it would
be greatly angered if its rays were intercepted from falling on the
earth; if the spring of water were eanable of feeling pain, it wouud
suffer very much if it was stopped up and not allowed to flow free-
ly; because both the sun and the water would then suffer violence
against the natural tendency which God has given to the one, to
shed its light, and to the other, to render the earth fruitful.
Now, there is no created thing which huas a stronger natural ten-
dency to bestow itself on others, than the living Sun of justice
and the perpetual Spring of all goods, God Himself, has to shower
down His graces and Dblessings ou all, especially Ilis rational
ereatures. What black clond ean intercept the raysof this benef-
icent Sun? What can stop this Spring from flowing? What
violence can set bounds to the Ommnipotent, and compel IIim to
restrain Iis wishes and desires, so that e may not distribute
His benefits as He wills? He is the Lord of all, and who can re-

1 8ic habet ingratos quasi ignotos ; ubi sunt, inquirit Dominus.
2 Vias enim obstruit gratige, et ubi fuerit illa, jam gratia accessum non invenit.

Because He
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sist Ilim? No angel in Ileaven, no demon in hell. no potentate
on earth. Ingratitude alone is able to do this: for its hateful
malice violently binds the hands of the good God, so to speak,
and keeps them closed, so that they dare not show their gener-
osity and bestow their blessings.  Truly, as St. Bernard says,
““ingratitude is a burning wind which dries up the fount of good-
ness, the dews of mercy and the springs of grace.” '  Just as we
deserve new favors by acknowledging and returning thanks for
those already received, so by ingratitude we close the way to all
favors. I'rom this we can see how very displeasing and hateful
this vice must be to God, who is by nature infinitely good, mer-
ciful and generous, and how true are the words of St. Bernard;
“nothing is so displeasing to God, espegially in the children of
grace, as ingratitude.”

Another circumstance that increases the malice and deform-
ity of ingratitnde, is the fact, that it steals away from God the
only good that Ie expects from Ilis rational ereatures, namely,
their grateful recognition of Ilis benelfits, and the honor and love
they owe Ilim. In ovder to show IIis people how unjust they
were to ITim in this respect, Ilesays publicly to them by Ifis Pro-
phet David: ¢ Hear O my people, and I will speak O Israel, and
L will testify to thee,” and will tell thee what thou hast to do ;
“Tam God, thy God.”* "Thon must acknowledge Me as thy
God from whom thou hast all that thou art; everyvthing thou pos-
sessest is a benefit of mine; all thou desirest and hopest for must
come from My generous hand; and therefore it is only right and
just that thon shouldst make Me some return.  And what canst
thou give Me for all the gifts and blessings I have lavished on
thee? T am not in need of the temples thou buildest in My
honor, for, “The carth is the Lord’s and the fulness there-
of;” * the whole world belongs to Me, and yet it is only a narrow
dwelling for Me. Do yon think perhaps that I am satisfied with
the holocausts and sacrifices, with the sheep and oxen vou offer
on My altars? Oh no: these things are not enongh for Me; I
will not take calves out of thy liouse; nor he-goats out of thy
flocks. Tor all the beasts of the woods ave miue, the cattle on
the hills and the oxen; ”* they are all gifts which thou hast re-

1 Ingratitudo ventus urens est, siccans fontem pietatis, rorem misericordize, fluenta gratize.
—38. Bera. ferm. 51 in Cant.

2 Audi pooulus meus, et loquar, Tsrael, et testiflcabor tibi: Deus, Deus tnus ego sum.—Ps.
xlix. 7. ¥ Dom.ini est terra et plenitudo ejns.—Ps. xxitl. 1.

4 Non accipiam de domo tua vitulos, neque de gregibus tuis h'reos.  Quoniam mem sunt
omnes fere silvarum, jumenta in montibus, et boves.—Ps. xlix. 9-10.
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ceived from Me. If I were in need of any of those things, 1
should not have to ask thee for it; “* If I should be hungry, I
would not telil thee. Shall [ eat the flesh of bullocks ? or shall I
drink the blood of goats? I know all the fowls of the air.”’
Nor have Lany need of thy treasures; for, < with Me is the beauty
of the field.”* Turn whither thou wilt, look about thec on all
sides, thou canst find nothing with which to make a return to
Me for the benefits I have conferred on thee, unless what 1, as
Sovereign Lord, alveady fully possess.  There is only one thing
which I have left to thy free will. and which 1 can receive from
thee, namely, the gratitud® and thankfnlness, the honor and
love that thou owest Me for the countless blessings I have be-
stowed on thee; this is the only return that I expect. ¢ Offer to
God thie sacrifice of praise, and pay thy vows to the most Iligh.
The sacrifice of praise shall glorify Me.”*  That alone will be a
suflicient return for all My benefits. < And now Israel,” says
the Lord elsewhere, ¢ what doth the Lord thy God require of
thee, but that thon fear the Lord thy God, and walkin His ways
and love Him, and serve the Lord thy God with all thy heart and
with all thy soul, and keep the commandments of the Lord,”
and that too, ““that it may be well with thee.”* TUngratefal
man, who either refuse to acknowledge the benefits you have re-
ceived from God, or forget them, or even return evil for them,
sec how you take from God by your ingratitnde the tribute of
honor aund praise which is due to Him for so many reasons, and
which is the only one e expects!

And from this, too, you can have a clearer idea of the hideous
deformity and injustice of the vice to which you are subject; in-
asmuch as you refuse to make to God that return which you
conld make Him so easily at any moment, and which depends on
your own free will. In the Old Law God forbade fish to be of-
fered as a sucrifice to ITim.  What was. the reason of that, my
dear brethren? Are there not good fish which have a delicate fla-
vor? There are, says Abulensis, but they cannot be caught with-
out trouble; they live in the depths of the waters where no one
can sce them; they have their hiding-places under the banks

1 Qfesuriero, non dicam tibi: Numaquid mandueabo carnes taurorum ? aut sanguinem hir-
corum potaho? Cognovi omnia volatilia coeli. -Ps. xlix. 11-13,

2 Pulehrisudo agri mecum est.— Ibid. 1,
3 Iinmola Deo sacrificium laudis, et redde Altissimo veta tua. Sacrillcium laudis honori-
ficabit me.—Tbid 14, ©3.

Ft nure T-rael, quid Dominus Deus tuus petita te, nisi ut time as Dominum Deum tuum,

8t ambuicsin viis ejus, et diligas eum, ac servias Domino Deo tuo in tote corde tuo, et in
tote anima tua : custodiasque mandata Domini, ut bene sit tibi ¥ —Deut. x. 12-13.
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of rivers and among reeds, in which they can easily conceal
themselves, so as not to be caught; and therefore God did not
wish to have them offered to Ilim in sacrifiee, because He re-
quires no gift from us mortals, unless one that is always at the
disposal of our free will, so that we can offer it to Him with
little trouble. For the same reason too, 1Ie would not accept
wild antmals in sacrifice, because it takes some trouble to hunt
them. All Ie required was what people had at hand every day,
such as oxen, sheep, goats and other domestic animals. Tfe
would accept no birds but doves, because they were tame and
easily caught. And now in the New Law God has abolished all
those sacrifices among Christians, because it would be too diffi-
cult for the poor to provide them; and He is perfectly satisfied
to receive from us, as a return for the benefits Ile has conferred
on us, what we can give Him without the least difficulty,
namely, our grateful acknowledgment of Iis goodness. ¢ For
if the will be forward,” says St. Paul to the Corinthians, ¢ it is
accepted aceording to that which a man hath, not according to
that which he hath not.”"*

O God of infinite goodness, how much easier it is to show
gratitnde to Thee, than to the most abject of mortals! IHow
more is required to satisfy amere mortal for some trifling service
be has reudered, than to satisfy Thee for the countless benefits
Thou bestowest on us at every momeng! Let some one who has
received a favor from a rich man, go and say to him, I thank
you; and see whether he will be satisfied with that, if it is in the
power of him who has received the favor, to make any other re-
turn.  With what frowns and signs of ill humor this expression
of mere gratitude will be received! Oh no; in this case some-
thing else is expected; one must not come empty-handed; a
thankful heart, and words to express one’s gratitunde are not at
all sufficient. Let a rich man say to his lawyer, who has
gained an important case for him, or to his doctor, who has
cured him of a dangerous illness: Sir, T thank you, and will al-
ways be grateful to you for what you have done me; I will
never forget you, and during my whole life 1 shall hold you in
special honor and esteem.  Oh, the other wounld answer, that is
all very fine; but what is the good of your gratitude or esteem
tome? It will not fill my purse, nor help me to support my

! Si enim voluntas prompta est. secundum id, quod habet, accepta est, non secundum id,
quod non habet.—I1. Cor. viil. 12,
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family. I have used my skill and knowledge, and given my-
self a great deal of trouble for you; I have therefore earned
a certain amount of money, to which I am justly entitled, and I
should be very glad indeed if you paid me; you can then be
as grateful to me as "you will, and hold me in esteem if that is
any satisfaction to you. But Thou, O God of goodness, from
whom we have received every good thing we have, Thou art con-
tent with that which hardly any one in the world would consider
a sufficient return for an act of kindness! ¢ God does not want
a reward,” says St. Angustine, ““but honor ”*' and gratitude.
And not even thatlittle can He get from us, for ingratitude robs
tlim of it. '

Even inanimate creatures pay their daily tribute of praise and
honor to their Creator; ¢ The heavens show forth the glory of
God,” as the Prophet David says, “-and the firmament declareth
the work of Iis hands.” * The three youths in the {iery furnace
invite all ereatures to unite with them in singing the praises of
God: ““ All ye works of the Lord bless the Lord; praise and ex-
alt JTTim above all for ever. Sun and moon, shower and dew,
fire and heat, ice and snow, nights and days, mountains and
hills, seas and rivers, all ve fowls of the air, all ye beasts and
cattle, praise and exalt Ilim above all forever. Oh, give thanks
to the Loxd because e is good; because Iis merev endureth
for ever.” DBut how can those creatures praise and thank their
God? They have neither reason nor understanding to recognize
the benefits of God, nor a tongue to praise and thank Him.
But the wonderful diversity of their natures, their beauty, their
usefulness, their power and the different effects they produce, are
all so many tongues with which they ery out to men: See how God
loves you; for your use and benefit, for your wants or pleasures,
we are all created; and thus they admonish us, although they
are dumb creatures, that we owe a debt of gratitude, honor and
praise to our Creator and sovereign Benefactor. And shall man,
a reasoning being, be the only one who refuses to contribute his
share in thanking and praising God?

Alas, such is the case. In former times, as Plutarch writes.
there was a common saying to the effect that, ““no one except
Pyrrhias ever sacrificed an ox in testimony of his gratitude.”?®

! Non preemium postulat, sed honorem.—S. Aug. Serm. 219, de temp.

2 Ceeli enarrant gloriam Dei, et opera manuum ejus annuntiat firmamentum.—Ps. xviii,
1,

3 Nemo bene merito bovem immolavit, practer Pyrrhiam.

He is put
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The saying arose from the following circumstance. As Pyrrhias
was one day walking along the sea-shore, some pirates happened
to land; amongst the captives they had in their ship there was
an old man, who begged Pyrrhias most piteously to ransom him
from slavery. Pyrrhias yielded to his prayer, and having paid
the pirates the sum they required, brought away the old man,
and with him a barrel of pitch which he insisted on earrying off.
When they came into the town, the old man told Pyrrhias that
the barrel contained golden piteh, which he gave as a present
to his liberator. Pyrrhias opened the barrel and found that in
reality it was more than half full of gold. Ie was so de-
lighted with this discovery, that he treated the old man ever
after as a father, and even as a god, and actnally sacrificed an
ox in his honor. From that arose the saying.  Could not the
same be said of us, my dear brethren ? Is it not true that
countless numbers of men are to be found nowadays who are ut-
terly ungrateful to God, and hardly one in ten, or one in
twenty can be found to return Him thanks properly for His
goodness ?

For if it is ingratitude not to acknowledge one’s benefactor,
or the favors received from him; how many there are who are
blessed with special gifts of the soul, such as a good understand-
ing and memory, prudence and skill; of the body, such as health
and strength, and beanty, and who have besides tempbral bless-
ings of fortune, sach as riches; how many there are of that
kind who never think that they owe all they have to God, and
never dream of showing Ilim the gratitude they owe Iim.
Riches they look on as the fruit of their own labor, or as an in-
heritance they receive as a matter of course from their ancestors,
or else they ascribe them to blind chance; the gifts of body
and soul they consider only as objeets of a vain self-complacency.
Every thing they possess they use like swine feeding in the
forest, which wander about all day eating all the acorns they
can find, and when they are filled lie down to sleep without
once looking np at the beneficent tree that furnished them with
such abundance of food.

If it is ingratitude to forget the benefits one has received, oh,
what bad memories we have in this particular! St. Peter Damian
writes of the lynx, that it is such a forgetful animal, that while
it is actually looking around, it forgets what is going on in its
very presence. Such, I imagine, is the state of most men, when
there is question of vemembering the divine benefits, While
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Pharao’s butler was still in prison with Joseph who interpreted
his dream, there was no end of his promises to speak to the king
for him. But in spite of all his promises, as soon as he was set
at liberty, he forgot all about Joseph who had to languish in
prison for some years longer. ¢ But the chief butler,” says
the Sacred Seripture, ‘“when things prospered with him,
forgot his interpreter.”' As long as we have the gifts of God
directly before our eyes, that is, while we are actually receiving
them from Ilis hand, then we thank ITim, if we have so much
gratitude left; but hardly have we turned our backs and enjoyed
what was given us, than we completely forget onr Benefactor.
And that is what the Lord complains of by the Wise Eeclesias-
ticus: << Till they receive, they kiss the hands of the lender, and
in promises they humble their voice.”* IHardly have they got
what they desired, than they are like the ungrateful people that
God complains of; ¢ They forget His benefits, and Ilis wonders
that He had showed them.”? How many there are who, occupied
with temporal cares the whole week, hardly think of God, al-
though they are in need of the benefit of the divine help in the
very midst of their work ?  Ilow many Christians would we
find, if we were to examine them, who think of returning thanks
to Grod for the many benefits they have received from Him, even
once in the day before retiring to rest ?  Hardly one in ten, or
fifty, or even a hundred.

Finally, if it is ingratitude, and the worst kind of it, to return
evil for good, oh how many there are who act like that thankless
bird, of which Aldrovandus writes! Henry VIII., king of Eng-
land, had a parrot which was very clever at talking, One day
the bird with its cage fell out of the window into the Thames;
when it saw itself in danger of being drowned, it eried out as
loud as it could, ““a boat, a boat; twenty pounds sterling for a
boat.” A waterman who was near, heard the cry, and think-
ing that he had a good chance of making some money, sprang
into his boat, saved the parrot from drowning, and bronght it to
the king, whom he asked for the promised reward. Certainly,
said the king: but let us first hear the bird say how much it
promised. The man was full of joy, and kept repeating to him-

! Et tamen succedentibus prosperis, praepositus pincernarum oblitus est interpretis sui.
—-Gen. x1. 23,

2 Donec accipiant, osenlantur manus dantis, et in promissionibus humiliant, vocem suam.
—Eccl. xxix. 5.

3 Obliti sunt benefactorum ejus, et mirabilium ejus, quae ostendit eis.—Ps. Ixxvii. 11.
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self, ““ twenty pounds sterling, twenty pounds sterling;” but
the parrot only stared at him, and at length cried out, *give
the rascal a hundred blows of a stick; ” such was its gratitude
to the man who had preserved its life. Ilave we not reason to
be angry with such a thankless bird, my dear brethren? And
yet it had not reason, and could only repeat what it had heard
from others. DBut we have certainly reason enough to be angry
with ourselves. Iave not many of us Christians acted far more
ungratefully to God, since, after having been redeemed from
eternal death, and preserved so long in life, we are not ashamed
to offend and insult such a good God by sins of all kinds, in-
stead of returning Him thanks ?  And how many of us can say
that we are free from this abominable ingratitude ? Who can
say with truth, I have never offended by a single mortal sin, the
good God from whom I have received every good that I possess ?

And would that we always could say with truth: I have of-
fended my God by sin, and been ungrateful to Ilim; 1 have
returned ITim evil for good; but I am heartily sorry for it, and
will never do so again ! St. Thomas asks which of the two has
the greater reason to be thankful to God: he who has never
committed a mortal sin, and by a special grace been enabled to
preserve his baptismal innocence, or he who, having committed
mortal sin, hasreceived the grace to repent and thus to save his
soul from hell?  What do you think of the matter, my dear
brethren? Ts it not a precions grace, that of preserving one’s
baptismal innocence, so that one has never lost ITeaven, nor
made an enemy of God ? Certainly, answers the holy Doctor,
this grace is in itself the more excellent and rare, and is more to
be desired, than the grace of repentance; still, since this latter
grace is less due to him who has offended God grievonsly, and
since God has less reason for giving such a grace to Iis enemy,
whom Ile could at once and withoutfurther delay, harl into the
eternal fires of hell; the converted sinner has more reason
to thank God, than the innocent man who never deserved hell.
Just as a malefactor, who after having been condemned to
death, is pardoned by his prince, is certainly under a greater
obligation to the latter than one who was publicly declared by
him to be innceent.

Ah God of goodness, how few of us there are who really
acknowledge that incomparable benefit as we ought! Has not
our dear Saviour, Jesus Christ, far more reason to make of His
ungrateful Christians the complaint He made of the nine lepers,
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who did not return to thank Him after He had eured them ?
“ Were not ten made clean; and where are the nine?” Is not
absolution given in the holy Sacrament of Penance to hundreds
of thousands of sinners, whose immortal souls were infeeted with
a deadly leprosy? Aund amongst that great number there are
hardly a few who prove their gratitude as they ought, for such a
benefit; hardly a few who endeavor to eontinue in Thy grace and
friendship by serving Thee zealously; hardly a few who do not
return to their former sins and vices! Thy heart overflows
with merey and eompassion when Thou seest unhappy souls
bound in the slavery of the devil; Thou openest their eyes by
the light of Thy grace, and softenest their hearts by sorrow and
repentance for their past sins; Thou loosenest the bands of their
tongues and sayest to them, ** Go, show yourselves to the priests,”
and make an open confession to them of the bad state of your
consciences, and they will cleanse you from the foul leprosy of
sin.  They did as Thou hast commanded, and Thon hast admitted
them to Thy Table, and fed them with Thy own Flesh and
Blood; and that too, more than once. Yet after all these ben-
efits, there is hardly one who makes a proper return to Thee.
Where are the nine whom Thou hast made clean? Where are
all the sinners whom Thou hast so often freed from hell? They
are in the same state as before, in their former sins.  They are
as full as ever of pride and vanity, of avarice, usury and in-
justice, of abominable impurity, throngh which they seduee
many immortal sonls; of hatred and vindictiveness, of gluttony
and drunkenness, of swearing, cursing, fault-finding and blas-
phemy; nay, they are worse than before. Such is their gratitude
to Thee!
But, Thou wilt say, O Lord, let them go on; their intolerable
ingratitude will =oon exhaust My patience. ‘“Thus saith the
Lord God; Because thou hast forgotten Me, and cast Me off be-
hind thy body.” along with the benefits 1 conferred on thee,
*“ bear thou also thy wickedness; 7' that is, thou shalt bear the
punishment of thy wickedness. What punishment is that? We
are told by the Prophet Osee: ““ I will not add any more to have
rercy on the house of Israel, but I will ntterly forget them.”?
Hear, ungrateful Christian, for these words are said to you; I
will not have merey any more, but, since vou thus shamefully

' Heee dicit Dominus Deus : Quid oblita es mei, ¢t projecisti me post corpus tuum, tu quo-
que porta scelus tuum. —Ezech. xxiii. 35.
2 Non addam ultra misereri domui Israel, sed oblivione obliviscar eorum.—Osee i. 6.
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forget Me, I will allow you to drop out of My memory, and I
will abandon you to your unbridled desires. O most terrible of
all punishments, which brings with 1t eternal damnation!

Ah, my dear brethren, let us not expose ourselves to that fear-
ful threat, that terrible punishment, but without delay atone for
whatever fanlts we have committed through ingratitude. If we
have hitherto failed to acknowledge our sovercign Benefactor, as
He deserves, let us henceforth show Ilim our gratitude whenever
e sees fit to send us trials and crosses, by bearing them with
patience and humility; and let us not forget that it serves us
perfectly right to be so tried on account of our past ingratitude
to so gooda God. If we have hitherto forgotten the divine ben-
efits, let not a day pass in future, on which we shall not remem-
ber them in order to retwrn due thanks for them. The best
time for this is the evening, during the examen of conscience, a
practice that no Christian onght to omit before retiving to rest.
Some say they can remember nothing when they try to think of
their sins.  If you have committed no sin that yon can remem-
ber during the day, well and good: but even in that very cir-
cumstance you have reason enough for the greatest gratitude to
God. Examine then this, and all the other countless benefits
that e has bestowed on you, and vou will find reason enough to
thank Ilim, and also to feel a hearty sorrow for ever having of-
fended such a generous God by deliberate sin. If we have
hitherto made a bad return to God for Iis goodness to us, let us
now make atonement by avoiding even the least wilful sin, by
serving Ilim more zealously, by doing Iis will more exactly,
and by loving ITim more sincerely.  Let no word proceed from
our mouths, no work from our hands, no thonght form itself in
our minds without being directed by a supernatural intention to
His honor and glory; so that, according to the exhortation of St,
Paul, we may ¢offer the sacrifice of praise always to God.”* O
God of goodness, give us the grace to do this, in addition to the
countless benefits Thou hast already bestowed on us, the value
of which we do not properly khow, and for which we cannot suf-
ficiently thank Thee! Amen.

! Offeramus hostiam laudis semper Deo.—Hebr. xiif. 15,
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Another Introduction to the same sermon for Easter Sunday.

Text.

Maria Magdalene, et Maria Jacobi et Salome emerunt aromate,
wt venientes ungerent Jesum.—Mark, xvi. 1.

¢ Mary Magdalene, and Mary the mother of James and Salome
bought sweet spices, that coming they might anoint Jesus.”

. So that no one but these three pious women determined to
show the last honors to our dead Saviour, Jesns Christ, and to
anoint His sacred Body in the sepulchre. And yet, I cannot
help thinking, were there not many people in the city of Jerus-
alem on whom our Lord had conferred great benefits during His
life? Did none of them go to the sepulchre? No; they had al-
ready forgotten Ilis benefits: in fact many of them were amongst
those who cried out to Pilate. < Crucify him, erucify him.” But
had none of Ifis Apostles, whom IHe had made choice of before
all the others, and tanght for three years, courage or good will
enough to visit Iis grave? Not one. They hid themselves for
fear of the Jews, and already had begun to doubt of the divinity
of Christ, With reason might our Lord have complained on
this occasion, as He did when Ile cured the ten lepers and only
one of them returned to thank IHim: *“There is no one found to
return and give glory to God, but thisstranger.”* All my friends
and acquaintances have abandoned Me; there is no one to pay
Me the last honors but those three women. That very complaint,
my dear brethren, was a common one at all times, and in our
own days too, it is common enough; namely, that gratitnde for
benefits received is such a rare thing in the world. Sir Thomas
More used to say, etc.—continues as before.

3 Non est inventus, qui rediret, et daret gloriam Deo, nisi hie alienigena,—Luke xvii. 18,
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THIRTY-NINTH SERMON.

ON THE ODIOUS INGRATITUDE OF THOSE WHO ARE UNDER
MOST OBLIGATIONS TO GOD.

Subject.

Those who are under most obligations to God are generally
speaking, the most ungrateful to Him. IHow abominable their
conduct is.—Preached on Faster Tuesday.

Text.

Nullam causam mortis invenientes in eo, petierunt a Pilato, ut
tnterficerent eum.— Acts. xiii. 28,

¢ And finding no cause of death in him, they desired of Pilate
that they might kill him.”

Introduction.

Who were those cruel men who insisted on Pilate condemning
our Lord to death, although they knew Him to be innocent? As
we read in to-day’s Kpistle according to St. Paul, who reproaches
the Jews with their ingratitude and wickedness, it was ‘¢ they
that inhabited Jerusalem,” who were guilty of that crime; that
is to say, they whose sick were healed, whose blind were made to
see, whose lame were made to walk by the loving Saviour; they
through whose city He passed daily doing good. These I say,
had neither peace nor rest, until they put their greatest Benefac-
tor to death. And so itis in the world, my dear brethren; God
is continually showering down benefits on us mortals; He bestows
them on us most lavishly; but what little gratitude we show Him
for them: as I complained in my last sermon when I spoke of
the vice of ingratitude which is so hateful to God and yet so
common. And what is still worse, if we wish to know what real
ingratitude is like, we must seek it amongst those who, like the
inhabitants of Jerusalem, are favored more than others by the
divine liberality; as Ishall now show.

Plan of Discourse.

Those who are under most obligations to God, are generatly
speaking, the most ungrateful to Him; how abominable their con-
duct! Such is the whole subject of to-day’s sermon; the object of
14 Us, o teach us the deformity of this sin, and how we ought to be
always grateful to God for the benefits He daily bestows on us.
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Give us Thy light and grace thereto, O God, through the in-
tercession of Mary and the holy angels guardian.

Itis hard to believe what Herodotus writes of a certain people, The“f ‘:‘"’
who have such a hatred of the sun, that when they see him rise fﬁgﬂ.ﬁr{;
in the morning, they gnash their teeth at him, assail him with who bate
all kinds of abuse and curses, and even throw stones and shoot '
arrows at him to drive him away. What foolish people they are,
to be sure! If they were the people who live where the sun is
very sparing of his rays, so that they seem to be only step-chil-
dren of Heaven, they enjoy so little light, or if they dwelt in the
extreme north, where the night lasts for half the year, their
madness would find some excuse. But how do those latter act
in reality ? The less they enjoy of the benefits of the sunshine,
the more thankful they are for it; for when their long night is
at an end, they go outsinging and playing musical instruments to
welcome the sun at his rising.

Do you wish to know who are they who hate the sun so bit- :lidt;ﬁz
terly ? They are the people who enjov most of his benefits, and who derive
whose mountainsand plains are filled with gold, silverand precious ;’r’g;; ‘;?;‘lem
stones through the sun’s beneficent action ; namely, the Atlantes. '
What a barbarousand savage people they must be! Yet since
they are barbarians, there is some excuse for their mad hatred
of an inanimate creature such as the sun.

Is it possible, my dear brethren. that refined and eivilized Sodo many
people can act inthe same way towards their God of infinite fff‘ilfd’:“
goodness?  Alas yes, says Lactantius ; ¢“ then especially do men Gods they
forget God when they enjoy Iis benefits in greater abundance, irne;:ﬁ:?fft
and are consequently under a greater obligation of honoring who nave
Him.”' The holy Pope, St. Gregory, confirms this when he ;Z;‘:S the
says: ““they are most violent in their rebellion against God, who benetts
are most enriched beyond their merits by Iisliberality.”* But, from Him-
O great Saint, if I had not thy authority for that, should I not
look on it as a mere invention ? Yet, alas, when I read the
Sacred Scripture, and see how men were wont to act in every age
of the world, I must confess that what thon sayest is the truth,
and that there are none who hate God so much as those to whom
ITe has been most generous.

In the Book of Denteronomy we find examples of that kind of The Israel-
ingratitude amongst the Israelites, of whom their leader, Moses, ;i:liﬁ:;

that.
! Tum maxime Deus ex mememoria hominum labitur cum benefaciis ejus fruentes hon-
orem dare divina indulgentiz deberent.
2 Magis contra Deum elevantur, qui magis ab ejus largitate contra meritum ditantur.
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says, after enumerating all the benefits that God had conferred
on them; ¢“The beloved grew fat, and kicked ; he grew fat,
and thick and gross, he forsook God who made hinm, and de-
parted from God, his Savioar.™" Mark the word, ¢ beloved ” my
dear brethren ; for thereby the Scripture gives us to understand
that the Israelites had received special favors from God ; He
chose them from among all the nations and peoples of the world,
and called them in a special manner His own people, the people
consecrated to Him ; Ile protected them in quite an extraor-
dinary manner from all their enemies; Ile sent Iis angels from
Heaven toaccompany them ; Ie caused the stormy sea to divide
50 as to leave them a dry passage ; Ile made the heavens to rain
down bread and other food for them : Ie caused water to flow
from the hard rock to quench their thirst; in a word, God was
go generous to His people, that the Seripture says they grew fat,
and thick, and gross. But see what odious ingratitude they
were guilty of, ¢ the beloved kicked, he forsook God who made
him,” ¢ they provoked Ilim by strange gods, and stirred Ilim up
to anger with their abominations ;”* ¢ they sacrificed to devils
and not to God, to gods whom they knew not; they angered
Me with their vanities.”®

Did men act any better later on? Saunl, who otherwise had
the name of being the best man in the whole country. as the
Seripture says, was hardly raised above the origninal obscurity
of his condition to the dignity of first king of Israel, when he
began to grow disobedient and obstinate towards God, who was
so good to him. Solomon, whom God had blessed with wizdom,
honors, riches, and pleasures above all the kings and princes of
earth, so that no one ever was or will be so highly gifted. aban-
doned the trne God. built temples and altars to the false gods of
his concubines, and bent the knee to them. Consider the ex-
ample of Jeroboam ; he was one of the subjects and servants of
King Solomon and counld never have dreamt of being his sue-
cessor on the throne, yet God, through special goodness to him,
promised him by the Prophet Ahias, to make him king of the ten
tribes of Israel, and besides that, that the sceptre would never
pass out of his family, that He would be his Adviser in all

1 Incrassatus est dilectus, et recaleitravit: incrassatus, impingnatus, dilatatus, dereli-
quit Deum factorem suum, et recessit a Deo salutario suo.—Deut. xxxii. 15.

2 Provocaverunt eum in diis alienis, etin abominationibus ad iracundiam concitaverunt.
—Ibid. 16.

3 Immolaverunt deemoniis, et non Deo, diis, quos ignorabant ; irritaverunt in vanitatibus
suis.—Ibid. 17, 21,
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doubts, his Helper in difliculties, his Protector in dangers ; ““and
thou shalt reign over all that thy soul desireth,”* said God to
him, provided only thou remain faithful to Me. Who would
not think that Jeroboam, who was thus so wonderfully exalted
and favored by God, would prove a model of piety, devotion and
gratitude towards God ? And yet, who would believe it, if the
infallible word of God did not assurc us of it? hardly was he
placed on the throne, when he publicly declared himself a sworn
enemy of God, forbade his people under pain of death to go
to the temple of Jerusalem to offer sacrifice to the true God,
and set up two golden calves, which he commanded the people
to adore; ‘“And finding out a device, he made two golden
calves, and said to them : Go ye up no more to Jerusalera ; Be-
hold thy God O Israel, who brought thee out of the land of
Egypt.”* Such a determined enemy of God did Jeroboam be-
come, that, to his perpetual infamy, the IToly Scriptures say of
the godless kings who came after him ; ‘“and he walked in all
the way of Jeroboam the son of Nabit, and in his sins wherewith
he made Israel to sin.”*® And he remained an enemy of God to
the end of his life ; ¢ After these words Jeroboam came not back
from his most wicked way :* but became worse and worse. Oh
how true is the saying of St. Gregory, *“they are most violent in
their rebellion against God, who are most enriched beyond their
merits by Ifis liberality !

But why should I talk so much of the ingratitude of others,
when our own is enough to make us blush for shame ?  TLet us
consider, my dear brethren, what goes on in the Catholic world
nowadays. Those who are favored above others by health and
strength, by mental endowments, prudence and discretion, by
corporal beanty and other evidences of the generosity of their
Creator ; those who are placed in high positions, so that others
must look up to and serve them respectfully 5 those who are pro-
vided with magnificent hounses. and large estates, whose business
is 80 blessed by God, that it brings in more and more every year ;
those who can lead a comfortable, casy life, because they have
no need to work for their support, and who can eat and drink
of the best every day ; in a word, all those who are abundantly

! Et regnabis super omnia, qus desiderat anima tua..—I11L. Kings xi. 37.

2 Et excogitato consilio fecit duos vitulos aureos, et Qixis eis: Nolite ultra ascendere in
Jerusalem: ecce dii tui, Israel: qui te eduxerunt de terra Ecypti.—Ibid. xii. 25.

3 Ambulavitque in omni via Jeroboam filii Nabat, et in peceatis ejus, quibus peccare
fecerat Israel.—Ibid. xvi. 26.

4 Post verba hzec non est reversus Jeroboam de via sua pessima.—Ibid. xiii. 33.
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endowed with the gifts of Providence, in preference to so many
poor, oppressed and lowly people, how do they act towards God ?
Are they not obliged to be more grateful to IIim than the others?
Grateful indeed ! If there are a few of them who are models of
piety and devotion, are not the most of those favorites, so to
speak, of God, they who are most forgetful of Iim, who are
ashamed to show Him proper honor in the church, orin the
street, when the Blessed Sacrament is carried past, who are sel-
dom to be secen approaching the sacraments, who rarely join in
public devotions, or hear a sermon, who only mock at and make
fun of the Gospel truths, and who regulate their conduet ac-
cording to the vain enstoms and manners of the perverse world?

Nay, do not many of them act like the ungrateful Eribatus,
who having received an immense sum of money from King Croe-
sus as a present, used it to hire a number of soldiers to rebel
against his generous sovercign ? Do they not act in the same
way ?  They use the special benefits which God hasconferred on
them as weapons wherewith to wage war against God all the
more daringly, and to transgress Ilis laws all the more boldly.
The precious fime, which is given to them that they may have
more leisure for the service of God. in preference to others who
have to work hard for their daily bread, they squander away in
sleep, idleness, useless talk, gaming and amusements, without
any profit to their souls; they are not satisfied with the beauty
that nature has given them, but they must try to enhance it
by artificial means, by painting their faces, and by all sorts of
luxury, extravagance, and even scandalous indecency in dress,
and thus they inflame the impure passions of others; they abuse
their mental endowments to cheat and commit injustice, their
high position to indulge their pride, and to contemn and oppress
others; they spend in gluttony and drunkenness the superfluous
wealth that the common Father of all has given them that they
may help the poor, and feed and clothe them; they neglect the
children which God has entrusted to them, that they may train
them up in the Christian virtues, and bring them up with the
greatest care for their last end in the fear and love of God; they
teach those poor children all manner of worldly vanity, or allow
them to go into the danger of sin, whereas they should carefully
keep them, especially the daughters, at home; they permit them
to go into company which endangers their innocence, and thus
they lead them on to evil, turn them away from God, and de-
liver them over to the devil, Can we not say of them therefore,



On Ingratitude. 25

that,  they are most violent in their rebellion against God, who
are most enriehed beyond their merits by His liberality ?

Aud how do we act, my dear brethren, when the good God
averts from us some public calamity, so that we have reason to
think that all danger is past, as far as we are eoneerned; or when
He gives us a fruitful year, so that onr vineyards are filled with
grapes, our fields with corn, ourtrees with fruit 2 Do we thank
God sincerely for Ilis goodness, visit the chureh more frequently,
attend devotions and hear sermons more zealously, spend more
time in prayer, show more modesty and humility in our outward
demeanor, have a more heartfelt sorrow for our past sins, guard
more carefully against future sin and its occasions, amend unbe-
coming abuses and grow more and more in the love of God? Is
that the way we act ?  Certainly, that is what the divine liberal-

ity deserves from ns. DBut is not our conduet, generally speak-

ing, the very contrary of that ? Do we not imitate the rich man
in the Gospel of St. Luke, who enlarged his barns, and said to
himself in his arrogance, “Soul, thou hast much goods laid up
for many years; take thy rest, eat, drink, and make good
cheer” ' In the same way, when the evil is averted, and
we have received many benefits from the divine goodness, we
ery out: God be praised that dangeris over, we have enough
to cat onee more. And we begin with the gluttony and drunk-
enness, the cursing and swearing, the pride and vanity just as
bad as ever. Is this not the case, my dear brethren? Is nota
rich harvest the time at which most excesses are committed ?
ilas not experience proved it often enough? And, alas, is it
not true that in those troublous times, with wars and their at-
tendant miseries at our doors, when poor people, who feel most
keenly the pressure of the hard times, have to bewail with
bitter tears their poverty and distress; is it not true that they
who, through (od’s goodness, are least exposed to suffer from
the general distress, indalge in greater lnxury and foppery, and
allow themselves greater liberty on that account; as if it were
lawful and becoming for them to still further excite the divine
anger against the whole city and country by their wanton ex-
cesses ? I wish I could speak plainer, but I dare not. I can
only wonder how such a thing is possible. See, that is the grat-
itude we show to God when we begin to enjoy the benefits that
we owe to Iis liberality. Is it any wonder that Ile so often

1 Anima, habes multa bona posita in annos plurimos : requiesce, comede, bibe, epulare,—
Luke xii. 19.
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afflicts us in Iis just anger ? IIave we any reason to complain
of those afflictions, when we make use of the benefits only as a
means of attacking and offending the benefactor ? .

What odious and fearful ingratitnde that is! The wildest
barbarian among the most savage people on earth would be
ashamed to act in that way towards his fellow-man. We are
justly indignant at the conduct of Joseph’s brothers, who de-
termined in their wicked councils to put their innocent brother
to death: ¢ Behold the dreamer cometh. Come let us kill
him;”* and that too, at the very time when he was bringing
them a basket full of provisions. We are justly indignant at
the ingratitude of King Saul, who tried to pierce David with
Lis lance, at the very moment when the latter, after having
slain the giant Goliath and conquered Saul’s enemies, was play-
ing the harp to free him from the spirit of madness. We are
horror-struck at the cruel ingratitude of the emperor Basil, who
caused one of his most trusty courtiers to be beheaded on the mar-
ket-place, because the latter had once saved his life while out
hunting at the risk of his own, and the proud emperor was
ashamed to owe his life to one of his own subjects. What an
ungrateful wretch he must have been! we think. Ah, Chris-
tians, why are we not angry and displeased at our own unheard-
of ingratitude to God, whose countless benefits we have so often
abused to despise Him and to offend Him all the more wantonly,
and whom we put to death again, as far as we can, by our re-
peated sins ?

“Ilear O ye heavens, and give ear, O earth, for the Lord hath
spoken; ” * such is the bitter complaint that God makes by
the Prophet Isaias; although you cannot hear; for reasoning
men refuse to understand it.  What then ? I have brought
up children, and exalted them; but they have despised Me.”* T,
the common Father of all, have shown them a special love in
preference to all people; but they have despised Me. <My
friends and My neighbors have drawn near and stood against
Me. And they that were near Me, stood afar off.”* Such is the
complaint that God makes by the Psalmist. But how can
that be, asks St Augnstine. Iow can the same people be near
Thee O Lord, and far off at the same time? Yet such is the

! Ecce somniator venit. Venite, occidamus eum.—Gen. xxxvii. 19-20.
2 Audite, ceeli, et auribus pereipe, terra, quoniam Dominus locutus est.—Isa. i. 2.
3 Filios enutrivi et exaltavi : ipsi autem spreverunt me.—Ibid.
124 Amici mei, et proximi mei adversum me appropinquaverunt, et steterunt.—Ps. xxxvii.
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case with the ungrateful. Those whom I approach with Mg
benefits, retreat from Me; they look at Me only from a dis-
tance, as if they did not know Me; those on whom I daily be-
stow temporal benefits in abundance, keep away from Me, from
My Church, from My altar, from the Table T have prepared for
them, from the food of their souls, from My divine word. Ilear
how bitterly God complains of them by the Prophet Job: ¢ Who
said to God: Depart from us; and looked upon the Almighty as
it He could do nothing.”' Go away from us; we know Thee
not; we have nothing to do with Thee. And when did they say
that? Was it when God was chastising them: when Ife was
taking away their dear friends by a premature death; when Ile
was visiting them with a severe illness; when Ile was afllicting
them with poverty, misfortunes and trials of all kinds? No,
indeed; for at such times they sought to appease the anger of
their God, and to regain Ilis friendship. And when then?
¢ Whereas Ie had filled their houses with good things; ”* when
Ie was filling their eellars with wine, their granaries with eorn,
their chests with money; when Ile was providing them with
abundant yearly revenues and bestowing all sorts of benefits on
them, then they said to Ilim, ¢ Depart.from ug; ™ then they de-
spised Him, and would not serve Him. One hand they stretched
out to receive His gifts, and with the other they drove Him off.
¢ They looked upon the Almighty as if Ile could do nothing.”
“Whereas he had filled their house with good things;” in
these words the Holy Ghost gives us to understand how odious
to Him is the vice of ingratitude; and eould IIe not justly
complain in the same terms of many Christians nowadays? What
odious ingratitude! If Ihad left that woman in her former con-
dition in which she was just able to support herself deeently, how
humble, modest, pious and zealous in My service she would now
be. DBut now that I have enabled her to marry above her con-
dition so that she can live in opulence, she has forgotten Me; she
has become proud, vain and haughty; because I have filled her
house with good things, she no longer knows Me. While that
man was living in a small house, and working hard to support
himself and his family, he was very generous to the poor, he
heard Mass every day, he was often at morning devotions, he
went to Confession and Communion every fortnight, he was one

! Qui dicebant Deo: Recede a nobis: et quasi nihil posset facere Omnipotens, zestima-
bant eum.—Job xxii. 17,
2 Cum ille implesset domos eorum bonis.—Ibid. 18.

He can
make thg
same €olu-
plaint of
many Chri#
tians.



‘Who are
put to
shame by
duinb
brasts,

28 On Ingratitude.

of the first to come to sermons; his children were brought up
in a Christian manner, and trained to virtue and the fear of
God. But when I filled his house with good things, when I
made his employment more profitable, his business more lucra~
tive, when 1 raised him to a higher positien and enriched him,
then it was that he changed altogether; now he knows no more
poor people, they ave too low for him; he sleeps so leng in the
morning that he cannot go to Mass: he never goes to the ser-
mon on Sundays and holy-days; he is never to be seen at morn-
ing devotions; there is an end to his frequent Confessions and
Communions; his wife and children must conform to the usages
of the perverse world. If I had allowed that man to lose that
important lawsuit, if I had prevented that other from inheriting
that property, if I had not freed a third from his sickness and
delicacy, I should still be their dear friend; but now that I have
given them what they so long sought for and desired, when I cer-
tainly should have reason to hope that they would be still more
zealous in My service, they despise Me, and turn their backs on
Me. ““They said to God: Depart from us; whereas He had
filled their houses with good things.” Christians, what abom-
inable ingratitude that is! To forget God, and be more slothful
in Ilis service, more carcless of obeying 1Iim, and more reckless
in offending ITim, just becanse He shows greater generosity!

7 fear, ah, I fear very much,” says the learned Paeciuchelli,
in his Doctrinal Exposition of the Book of Jonas, to an ungrate-
ful man of this kind; I fear that when you are lying on your
death-bed, the devil will drive vour dog into your room, and,
wher the dog begins to howl and to announce your approaching
death, the demon will ery out still londer in your car: Un-
grateful wretch, does not this dumb brute put you to shame?
Tlow faithfully has he not served you for the crust of bread and
the bone you threw to him? And how have you acted towards
God, who has so generously bestowed on you all that you have?
The more kindly you treated your dog, the more eager he was
in caressing you and testifving his willingness to serve you.
But the more generous God has been to you, the more slothful
you became in IIis Service; and the more you refused to obey
Him through pride and obstinacy. TUnhappy wretch, what will
become of you now? Where will you go to ?  How can you dare
appear before the face of your offended Judge, who will point
to the benefits 1Ie has bestowed on vou, and let them pronounce
your sentence.”
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I hope, my dear brethren, that none of us will have to dread
such a fearful reproof. Let us, then, never be guilty of such
black ingratitude, as to misuse, as a means of offending ITim,
the good things that God gives us; but let us rather look on
them as an additional incentive to gratitude and love for such 2
generous Benefactor.  Represent often to yourselves the chaste
Joseph when he was steward in Potiphar’s house, and was
tempted by the wicked wife of his master, to commit a grievous
sin with her. 1low did the pious vouth act ? TIle showed her
at once that what she required of him was utterly impossible,
and that she should put the thought of it out of her head. Ilear
how modestly and impressively he spoke to her: ¢ Behold my
master hath delivered all things to me, and knoweth not what
he hath in his own house : neither is there anything which is
not in my power, or that he hath not delivered to me, but thee,
who art his wife ; how then can I do this wicked thing 2 7!
Iow can I commit this crime and sin against my master? Ilow
can I make such an evil return for his goodness to me ?  Must
[ insult and injure him who has raised me to such an honorable
position, and placed me over all he has? Iow could that be
possible ? 1f T were guilty of such a erime, I should not de-
serve the name of mau: I should be worse than a wild beast
that has not reason.  Not all the thunderbolts of ITeaven would
be enough to punish such black ingratitude as it deserves; not
all the water of the sea could wash out such a erime.  No ; you
are my mistress, and I know that a servant must be always ready
to obey his superiors ; but to sin against my master, and do such
an abominable thing, how could it be possible ? Mark, my
dear brethren, the logical conclusion that Joseph draws; he
first of all recounts the benefits he received from his master,
and then concludes : therefore it is impossible for me to do him
this wrong. e does not say, it is not lawful, or I ought not to
do it ; but, how can I do it ? Tt is clearly impossible.

So should we also think in all dangerous oceasions and temp-
tations to sin, especially if God has blessed us with a large share
of temporal goods or natural gifts ; we should think, if we have
any gratitude left, my Tord and my God has been very liberal
to me in preference to so many hundreds and thousands of other
people 5 He has given me abundant means, while others have

! Ecce dominus meus, omnibus mihi traditis, ignorat quid habeat in domo sua: nec
quidquam est quod non in mea sit potestate, vel non tradiderit mihi, preeter te, quae uxor
ejus es: quomodo ergo possum hoe malum facere.—Gen. Xxxix. 8-9.
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great difficulty in finding their daily bread ; He has raised me
above the common people, and given me a high position, etec.

" How, then, could I be so ungrateful as to offend my good God by

But lo serve
Him all the
more zeal-
ously.

sin? Iow could I forget Him or be so slothful in His service ?
How could I be so proud and self-conceited as to be ashamed to
show Him publicly the devotion and reverence I owe MHim ?
How could I be so heartless and niggardly as to refuse to help
my poor brethren and sisters whom Ile has recommended to
me ? Ilow could I have so little respect for the law of His holy
and humble Gospel, as to become a servant and an imitator of
the perverse world ?  How could I be so dishonorable as to pre-
fer the love of a creature or the momentary gratification of a
sinful passion to my good God ? IHow could I be so sensual
and so carnal as to squander on idleness and luxury, on extrav-
agance in dress, on gluttony and drunkenness, the means with
which Ie has so liberally endowed me ? In a word, how could
I ever offend the good God by a grievous sin ?

No; I cannot do it, and let this be my unalterable resolution.
Because Thou, my God, hast bestowed so many blessings on me
in preference to others, and hast given me wealth and a high
position, I will never offend Thee any more by a deliberate sin,
I will be more faithful and zealous in Thy service, I will be
more humble and modest in my outward demeanor, I will be
more charitable to the poor and needy, I will be more regular in
attending public devotions and hearing Thy word, I will lead a
more temperate life and give edification to others, so that all
may see that T am not one of those ungrateful men who re-
pay their Benefactor by injuries, but rather one of those who
take the goods Thou so liberally bestowest on them and use
them only that they may by their means love Thee alone above
all things, Amen,
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FORTIETH SERMON.
ON INGRATITUDE TOWARDS THE HOLY GUARDIAN ANGELS.

Subject.

He is an ungrateful man who forgets his guardian angel. 2.
Still more ungrateful is he who grieves his guardian angel.— For
the feast of the guardian angels, or the feast of St. Michael.

Text.

Angeli eorum in celis semper vident fuciem Patris mei.—

Matth. xviii. 10.
““Their angels in Ieaven always see the face of my Father.”

Introduction.

This text, my dear brethren, is already introduction enough to
my sermon, and no doubt you understand from it what I am
going to speak of, so that I need not spend any more time on
the introduction.  ““ Their angels,” that is, our holy guardian
angels, the bare mention of whose name is in itself an exhorta-
tion to us to pay them all honor, gratitude and love. Certainly
he is an ungrateful man who forgets his guardian angel; and
still more ungrateful is he who grieves his gnardian angel. Yet
I am afraid that there are many sueh people. Iintend speaking
of them to-day, and I say,

Plan of Discourse.

He is an ungrateful man who forgets his guardian angel ; the
first part.  Still more ungrateful is he who grieves his guardian
angel ; the second part.

O holy angels, you, as I must acknowledge, have suggested
the words to my mind and to my pen ; make them now so im-
pressive, that they may move my heart and the hearts of all, to
bewail our ingratitude to you, and henceforth to show you the
greatest gratitude, honor and love. Ilelp us thereto by thy in-
tercession, O Mary, Queen of angels.

He is a thankless, ungrateful child who forgets his own mother :iiskid
to whom he owes more reverence, love and gratitude than to any chia wno
one else on earth. Therefore the old Tobias, when he thought forsetshis
he was about to die, gave this impressive exhortation to his son: ;:;xlivrﬁom
¢ Thou shalt honor thy mother all the days of her life; for thou he has re-
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must be mindful what and how great perils she suffered for thee.”!
And in fact, what is there that a mother does not do and suffer
for her child, from the moment of his birth, until he grows up
to manhood? Ior his sake she undergoes all the pains and an-
guish of child-bed; during the first years of his life she carries
him about on herarm the whole day; she must often interrupt
her sleep during the night; she must feed him, and often mortify
herself for his sake that his health may not suffer; she is often
uneasy and anxious lest some misfortune should happen to him;
she sheds bitter tears if he is suffering; greatis her trouble if he
is sickly and delicate; for many vears she must labor to feed and
clothe him decently, and she must live with the greatest economy,
o us to be able to leave him something after her death; in a
word: that the child lives, is brought up, and attains a state in
life, is due under God to no one but his father and mother.
Wicked, ungrateful and godless children vou are, if you forget all
that your mother has done for you, and do not love and honor
her az well as you can; but how much more wicked you are, if
you afllict and grieve her, as the Seripture says, “The eye that
despiseth the labor of his mother, let the ravens of the brooks
pick it out.”?

But why do I dwell so long on this? O parents, fathers and
mothers, no matter how great is your love for your children
and your care for their welfare, they are not near so great as the
love and care that the holy guardian angels have for their charges.
Your chief anxiety for your children is, generally speaking, dur-
ing their childhood, while they are still unable to look after
themselves; but when they are settled in life, your care is at an
end, and, if they are good children, you have your joyand conso-
lation in them. The angels never lay aside their motherly vigil-
ance during the whole life of their charges; from the first moment
of life to the last breath, their watchfulness, care and protection
are unceasing. ‘“In their hands they shall bear thee up; lest
thou dash thy foot against a stone; ” * says the Lord of the angels
whom ITe gives to us as guardians; just as mothers carry about
their children.  Mothers, in spite of your watchfulness, yon
have not eyes enough to see every step of your children, nor feet
enough toaccompany them everywhere they go, nor hands enough

! Honorem habebis matri sue omnibus diebus vite ejus : memorenim esse debes, qua et
quanta pericula passa sit propter te.—Tob. iv. 3-4.
2 QOculum, qui despicit partum matris suge, effodiant eam corvi de torrentibus. —Prov. XXX.

17.
3 In manibus portabunt te, ne forte offendas ad lapidem pedem tuum.—Ps. x1. 12,
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to help them in all circumstances. But, God ¢ hath given his
angels charge over thee; to keep thee in all thy ways;”* in all
places, at all times, at home and in the street, by day and by
night, sleeping and waking, they must wateh over yon.  If the
mother were to forget her child, they could with truth sayin the
words of the Prophet: ¢ Yet will not I forget thee.”* If your

rother has to go out, and leave you alone in your cradle, yet I
am there to look after you; if you are out and your mother at
home, I am your faithful companion who will never leave you;
when your mother is asleep, I am awake and watching you.
Thus do the holy angels guard us in all our ways.

Your care, O mothers, is directed mostly to the welfare of the
mortal body, and to the temporal prosperity of your children;
your chief anxiety is to see that they are well fed and clothed,
well brought up, and well provided for in worldly matters; and
oftentimes your care in this regard is so inordinate, that you
cause the eternal ruin of their immortal souls, by leaving them
unjustly acquired wealth, by omitting to instruet them in and
bring them up to virtue, by not exhorting and punishing them
and keeping them away from evil; by teaching them vanity and
encouraging them to follow the frivolons customs and maxims
of the luxurious world, and by giving them bad example; so that
mstead of thanking you. they will one day curse you in a miser-
able eternity. The angels, besides taking care of yonr children’s
bodily welfare, and protecting them from harm, are chiefly con-
cerned about the salvation of their immortal souls. To this, as
to the most important end, are directed all the holy inspirations
of those gnardian spirits, all the movements they give the heart,
all the salutary fear they inspirve the conseience with in the im-
minent danger of sin, all they do to avert the occasions of sin, all
their prayers and intercession with God; in a word, to thisend is
directed all their care and trouble.

No matter how watchful yvou are over your children, O,
mothers, you are not able to protect them against the attacks of
the devil and the evil designs of sorcerers and dealers in witch-
craft.  Oh. if it were not for the holy angels, how many children
would be bewitched! Witches have often confessed that, insti-
gated by their master the devil, they have for vears looked out
for an opportunity of injuring a certain child by their hellish

! Angelis suis mandavit de te, ut custodiant te in ommibus viis tuis.—Ps. x1. 11.
2 Ego tamen non obliviscar tui.—Isa. xlix. 15.
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arts; but each time they endeavored to put their design into ex-
ecution, they were defeated by the guardian angel of the child.

Finally, O mothers, no matter how you help your children
during their lives, by your careful training, salutary advice, holy
exhortations, and by your money and temporal goods; still you
cannot help them at that terrible moment when they are most in
want of assistance, I mean, in the moment of death, when the
soul is about to wing its flight into eternity. You can stand by
your children’s death-bed, give them the medicines prescribed,
console them, smooth the pillows for them, and give way to bit-
ter tears, thus distressing them more than ever in a moment
which is so full of anxiety for them; all this you can do and
nothing more. But can you drive off the temptations of the
devil, who like a sleuth hound, watches every chance to fill the
departing soul with despair by reminding it of its past sins; can
you bring case and peace to the troubled conscience, console the
mind with heavenly comfort, and lead and accompany the depart-
ing soulinto a happy eternity? Can you do that? No; not even
your motherly affection can enable you to do that. This is a
moment in which a far more powerful motherly care is needed;
namely, that of the guardian angel, who, since a whole eternity
depends on the last moment, uses his utmost endeavors to pre-
vent his dear charge from being lost, nnless the latter through
malice frustrates his benevolent intentions. In a word, we must
say of our gnardian angels what the young Tobias said to his
father of the benefits he received from the companion of his
jonrney, the angel Raphael; ¢ We are filled with all good things
through him. What can we give him suflicient for these things.”*
Whatever good we have in us, we have received from God through
our guardian angels.  Wise and true was the answer made by
Joanna of Orvieto, of the Order of St. Dominie, when in her
childbood she was deprived of her parents, and was once in jest
called by some one an orphan without father or mother; she
pointed to a picture of the gnardian angel, and said, *“ You must
know that this angel is my mother, and a far better mother too,
than she whom death has taken from me.”*

Thankless, nugrateful and wicked you must be, I repeat, if
you forget your angels, vour greatest benefactors, and do not
pay them all possible honor, gratitude and love! But alas, how

I Bonis omnibus per eum repleti sumus. Quid illi ad heee poterimus dignum dare.— Tob.
xxii. 3.
2 Scito hunc angelum mibi in matrem esse.
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many there are who do not think'of their angel guardian once
in & day, a week, or cven a whole month! Daily he bestows
countless benefits on th.emy; yet they do not even know from
whom thase benetits come, much less do they return thanks for
them. With reason may our holy angels complain in the words
of our Lord to His Apostles: ““ So long a time have I been with
you; and biave you not known Me?”" You are now twenty,
thirty, forty, or more years old, and I have not left you for
a single moment of that time; I have been always at your
side, T have protected you from many evils, instructed vonu,
and even waited ou you as a servant; and yet, you have not
known me. So little do you think of me! I was with you on
that journey when vou lost your way, and I brought you on the
right road; I was with you in that doubt when you knew not
what to do, and I gave von geod advice, so that your undertak-
ing turned out well; I was with yoa that day when you were
near being drowned, and I saved your life in a wonderful man-
ner; I was with you when you fell under the wheels of that
wagon and could easily have broken your ribs, and I saved yon
from all harm; T was with you that dark night when yon fell
down the stairs and were in danger of breaking vour neck, and
while vou were actnally falling I held yon up. so that yon suf-
fered no injury; I was with you when that beam of timber
fell on your head, and would certainly have broken it, had
1 not turned the falling beam aside, so that you came off
with a mere seratch; (I know a person, my dear brethren, who
has met with all these accidents, and who must ascribe his
safety under God, to his guardian angel) these and still more
numerouns benefits, of which you are not even aware, 1 have
been bestowing on you for such a long time, and that through
sincere love and affection for vou, and yet you act as if you did
not know me, and had never heard of me before!

I was with you in that violent temptation, on that dangerous
occasion, when you would eertainly have fallen into sin, had 1
not turned away your thoughts, your ears, and eyes to other
things. I was with you when you had already determined to go
into that house, into that dangerous company; I placed an ob-
stacle in your way against your will, so that yon could not car-
ry out your design, and thus were freed from many sins. 1
was with you when you were in the state of sin, and were on the
point of being struck by lightning, or being hurried off by a violent

1 Tanto tempore vobiscura sum, et non cognovistis me ?—John xiv. 9.
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or a sudden death, and hurled into hell; I prayed to God for you
that IIe might spare you for a while longer, and I made your
conscience uneasy, until yon were converted and by true sorrow
obtained the friendship and grace of God again. And yet you
know me not, and youn have hardly once thanked me for all
these benefits, although I have been so eareful of you the whole
day long for so many years. Ah, my dear brethren, how great
our ingratitude must be if our holy angels can thus complain of
us!

What else can we do then, but acknowledge our manifold
obligations to our faithful guardian, and return him thanks for
his goodness every morning and evening with grateful hearts?
Plutarch relates that when Alexander the Great was still a child,
he was assisting at a sacrifice that was being offered to the false
gods, and seeing that the incense eaused a great smoke when it
was thrown on the burning coals, he took whole handfuls of it
and threw them on the fire; < Wait,” said his tutor to him,
““when you have conquered Arabia you canthen be prodigal with
the incense.” Afterwards, when Alexander had really eonquered
Arabia, and sent home many ships laden with spices, he remem-
bered what his tutor had said to him when he was a boy, and he
called his attention to the precious cargo of the ships, and told
him that he must not now be niggardly to the gods, to whom suech
great success in war was to be attributed. A similar exhortation
is given to me and to ail of ug, not by a heathen to honor false
gods, but by St. Bernard to be especially grateful to our guard-
ian angels, who do 0 much daily for our bodies and souls, that
we should not be niggardly in showing devotion and love to them.
“ Be with them,” he says, ‘““by constant recollection, and fer-
vent prayer; for they are always with you to guard and protect
you.” ' Now, if it is a gross ingratitude for a child to forget his
mother, for a man to forget his guardian angel, and not to
thank him for his goodness, and there are many such men,
what black ingratitude it must be to grieve that holy spirit in
any way, instead of thanking and honoring him, and to make
him an evil return for all his benefits? Yet there are a still

greater number of people who are guilty of this crime; as we
shall see in the

1 Frequentate eos sedula cogitatione, et oratione devota; quia semper vobis adsuat ad
custodiam.
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Second Part.

The fable told at great length by Father Bidermann, but
which I will relate to you in a few words, will help me to ex-
plain my subject. A peasant was once going throngh a gloomy
forest, when he heard sounds of lamentation and wailing issuing
out of a neighboring thicket; he went to the place where the
voice came from, thinking that it might be a dying man who
was calling for help; but he found no one. At last it seemed
to him that the voice came out of a hole that was covered over
with a large stone. Ah, whoever you are, said the voice, take
pity on me; I am a prisoner here, and am buried alive; take
away the stone and set me free, and I will be very grateful to
you, as grateful as one man can be to another. The peasant,
moved with compassion, put forth all hisstrength, and by great
exertions managed to roll the stone away; when to his great
astonishment, a monstrous serpent sprang forth, and coiling it-
self about the peasant’s body, made as if it were about to devour
him. [Is that your gratitude, said the poor man, trembling with
fear; is that the way yon keep your promise of being grateful to
me after I have set you free? Certainly, answered the serpent;
that is the return that men make for the benefits they have re-
ceived, and T did not promise you any other. It is not true,
said the peasant; no man wounld act so ungratefully as that.
It is true, answered the serpent. Tinally, after a long dispute,
they agreed to refer the matter to a third party, who should be
empowered to decide it as judge. For this pnrpose they chose
the fox, as the most cunning of beasts.  The fox heard what
both had to sav; but he whispered in the peasant’s ear, that, if
he would leave his fowl house open for him, he would decide the
case in his favor.  The peasant agreed willingly. The fox then
went to the serpent, and said that he would decide in his favor,
but that he must first see whether the thing was possible as
narrated, and whether such a Tong body could really be confined
in such a small hole.  The serpent, to convinee him, crept back
into the hole; whereupon the peasant at a sign made him by
the fox, came up at onceand closed in the serpent as before. That
same evening the fox came to the peasant’s house to get the
promised meal: the window of the fow] house was opened for
him at once according to the agreement and he sprang in: but
as soon as he did so. e was caught by the neck in a noose that
was hung under the window, and there he was strancgled.  Ah,
cried he before the breath left him, it serves me perfectly right,
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because I have given an unjust judgment! The serpent was
right; there is no animal so ungrateful as man, who repays
benefits by injuries.

And such is generally speaking the case amongst men, my
dear brethren. Kven the most savage beasts, lions, tigers, ser-
pents, dragons, as history tells us, have often shown their grat-
itude to those who have been kind to them; but how do we of-
ten act? To stick to our subject, how do we thank our most
faithful guardians and protectors, I mean our holy angels guard-
1an? Al, how often does it not happen that, like the serpent,
we lie in a hole under a heavy stone without strength to roll the
stone away. When we were for a long time in the habit of sin,
or in the proximate occasion, did we not often confess our misery,
and cry out for help, and beg that the stone might be taken
away? Did we not often wish to be freed from that miserable
state in which habit kept us enslaved? It was our holy angel,
who by his prayers for us, came to our aid, and who obtained
for ns that powerful grace that restored us to the freedom of the
children of God. IHow often have we not, like that peasant, fallen
into the claws of the hellish dragon, who would certainly have
devoured us, unless our angel had found the means of gaining
time for us, so that we might do penance? Countless other ben-
efits has he bestowed on us at ecvery moment of our lives, and his
goodness still continues nnwearied. But where is the gratitude
we owe him? Instead of thanking, we grieve and offend him.

This is the case whenever we determine to commit a grievous
sin, in spite of his inspirations and in his very presence. Ior,
just as, according towhat our Lord says, the angels rejoice when
a lost sheep returns to God by penance: ‘I say to vou, there
shall be joy before the angels of God upon one sinner doing pen-
ance”’ ' soalsoitwould be impossible to cause them greater sorrow,
if they were capable of feeling sorrow, than what they would ex-
perience at seeing the beloved souls entrusted to their charge,
whom they endeavor night and day with unceasing efforts to
keep on the right path, rushing wilfully to destruction. St.
Frances of Rome, who enjoved the constant visible society of
her angel guardian, saw him cover his face with his hands when-
ever she committed the least fault. With what horror and dis-
gust would he not turn away his eyes, if he saw his God offended
and insulted by mortal sin. I take as witness to the truth of

' Dico vobis : Gaudium erit coram Angelis Dei super uno peccatore peenitentiam agep-
te.—Luke xiv. 10.
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this any loving mother, who could tell you waat trouble and
grief it would be for her to see her darling son, whom she
leads carefully by the hand that he may not fall, tearing him-
self away from her and breaking an arm or a leg.

All sinners in general make this evil return to their benef-
icent angels, but especially those who lead unchaste lives.
Chastity is called after the angels, the Angelical Virtue, because
the angels are most pure spirits who love the pure of heart.
Therefore, St. Bernard reckons virgins amongst the angels;’
and according to Tertullian, the body that is kept free from all
stain of impurity. is changed into an angelic nature.” Never do
the angels show greater zeal in protecting souls, than when this
virtue is in danger. Agnes, Cecilia, Lucy, and many other
holy virging, vou, when you were in danger of being robbed of
this treasure by violence, experienced how your angels protected
you visibly, and drove off your shameless assailants! In the
Annals of our Society, a detailed account is given of how an
angel in the shape of a beautiful voung man, once knocked
Ioudly at the door of one of our houses in a certain town, while
the fathers were at table, and asked to sec a certain priest on
most urgent business.  Go, father, said he, when the priest came
to him, go quickly to that house in which you will find one of
your scholars who is still innocent, but is now in very danger-
ous company where he will see and hear things that will imperil
his chastity. Before the father had time to look round, the
young man vanished, nor could any tidings be heard of him
ever after. llowever, the priest ran off at onece to the house,
and saved his scholar from the danger he was in. In my opin-
ion (and I speak from experience) one of the best means of con-
quering temptation to impurity, is to have recourse with child-
like confidence to one’s gunardian angel, in the words of the
young Tobiag, when the fish was about to devour him: **Sir,
he cometh npon me.”* My dear angel, there is the enemy of
my soul who wishes to destroy me; help me and defend me!
From this it follows, my dear brethren, that there is nothing
more intolerable to the angels than the foul vice of impurity,
and if they ever would be inclined to abandon those entrusted
to their care, it would certainly be when they see them addicted
to this vice. O ye unchaste discourses, desires, songs, looks

! Virgines de angelica familia deputantur.
2 Fit caro angelica.
3 Domine invadit me.—Tob. vi. 3.
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and touches, (there are infamies that I dare not name) what
great grief and sorrow you cause the holy angels! And this is
the thanks that those beneficent spirits get for their goodness!

Still there is no sinner who treats the angels more ungrate-
fully and injurionsly, than he who gives scandal to others.
Why so? Because he openly declares himself their enemy.
The good that the angels try to do the souls entrusted to them,
he tries to undo, and thus he endeavors to frustrate all their
plans.  For, in the first place, the angels endeavor to lead on
their charges to the love of God and to virtue by good inspira-
tions; he who gives seandal works in the very opposite direc-
tion, for by his scandalous words, acts, manner, behavior and
dress, he only caunses bad thoughts or excites to impure passion;
these evil influences, since they work on a nature that is already
weak and inehlined to evil of that kind, and are perceived by
the senses, are far more powerful than the inspirations of the
angels, which alfect only the inward powers of the soul. Be-
sides, the angels are always trying to inspire their charges with
a horror, fear and aversion for all kinds of sin; scandal-givers
do quite the opposite; for by their bad example, which invites
imitation, they take away all disgrace and deformity from vice,
and make it not only decent almost, but even fashionable. In
the third place, when their charges have fallen into grievous
sin throngh weakness, the angels try to raise them up again as
soon as possible, and to preserve them from a relapse.  Scandal-
givers, on the contrary, try to keep the sinner in his guilt by
placing sinful nb(](*(ts and occasions before him conxt‘mtl)
Fourthly, the object which the angels wish to attain is to pro-
mote the kingdom, the honor and the glory of God, and to
spread them through the world; but scandal-givers promote and
extend the vain kingdom of the world, and the vicious kingdom
of the devil. In a word, the holy angels have no more ven-
omous and bitter enemies amongst men, than those who in any
way eive seandal, or are to others an occasion of sin.

With reason then has the Chareh appointed this (ospel, about
avoiding scandal-giving. to be read to-day, the feast of the
angels, and also on the feast of St. Michael, the prince of the
angels.  “Woe,” says Christ, ““to that man by whom the
scandal cometh. ' <* See that yon despise not one of these little

ones; " * that is, ace m(hn%,?r _the interpretation of St. John
! Ve homini illi, per quemn \canddl}r{fv‘gﬁﬂm—\m h. xviii. 7
2 Videte, ne contemnatis unum ex his pusillis —\ big. 10.
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Clirysostom, see that you donot scandalize one of those weals
little ones; and why? < Because their angels in Heaven always
see the face of my Father;” their angels sce the scandal you
give, and it does not escape their notice that you are trying to
steal away their souls. St. Panl writes to the Corinthans:
¢ Therefore ought the woman to have a power over her head
becanse of the angels.”* And why Dbecause of the angels?
Are then, the angels. as pure spirit&; in danger of having
sinful thoughts, through seeing a woman’s head uncov ered? No,
savs William of Lyons; but the reason of the prohibition is,
¢ that they may not offend the angels by slaying the souls of
those whom the angels have to gnard.”? O holy St. Paul,
who looked on it as so important that women should cover their
heads on account of the angels, come into the world now, and
see how many there are to whom you wonld have to throw a
veil, to cover their necks and shoulders, lest they scandalize the
souls that the angels have ckarge of! And there is many an
immodesty in dress besides this, that you would have to forbid,
lest the angels take offence at it. Perhaps if you came, you
might do some good! As it is, theve 1s little use in our preach-
ing to people on this subject.  The perverse world is ruled by a
different law nowadays, from that which obtained in Christen-
dom in yvour time. Nor is there much use in our preaching to
little children about ity for the poor innocents cannot help do-
ing as their parents tell them. Come, St. Puaul, see for yourself,
vou will find nnfortunate children dressed out in flounces and
furbelows, until they lock broader than they are longl O ve
angels, who are always with those ehildren, what think you of
that?  What do you think when you see the innocent souls en-
trusted to vour care, brought up to vanity from their tenderest
vears, by those who should help you in your loving efforts to lead
them to Heaven? That is the gratitude you get fromus, thank-
less mortals, in return for so many benefits !

My dear brethren, we have been nngrateful enough hitherto.
Do we now wish to love and honor our holy angels, whom we
ought to love and honor far more than a child does its loving
mother? If so we must be particularly careful not to offend
them in any way, or to make them our enemies. Ilow will it
be with us amid so many dangers of body and soul, if we wil-
fully deprive ourselves of their favor and care? Iow will it

1 Ideo debet mulier potestatem habere supra caput propter Angelus.—I. Cor. xi. 10.
2 Ne scilicet offendat Angelos occidendo homines quos ipsi custodiunt.
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be with us in the hour of death,.if they are unwilling to
make an effort to save our souls, when they see them in the claws
of the devil, and if they drive ns into despair by saying to us:
““We would have cured Babylon, but she is not healed, let us
forsake her;”' let us leave her to the hellish birds of prey.
How will it be with us on the day of judgment if those angels
appear as witnesses against us, and as accusers to demand that
sentence of condemnation be pronounced against us? If they say
to our Judge: We have done all we could to induce these men
to serve Thee; we have given them good inspirations by means
of preachers and confessors to whom we suggested what they
should say to them; we have often tried to move their hearts, to
deter them from vice and to exhort them to amend their lives; but
they would neither hiear nor obey us, and besides, they have
robbed us of other souls too, by their scandal and bad example.
O supreme Judge, pronounce a just sentence on them now!

Ah, dearest angel, before things go so far, I will try to act bet-
ter to thee and to myself! I know that I have hitherto been
very ungrateful to thee, that I have made thee an ill return for
all the benefits I owe thee, that I have sinned and sinned griev-
ously in thy presence, and been the occasion of sin to others
also, to thy great grief; although, as I must again acknowledge,
if I'look back on every day of my life, from my youth to the pres-
ent moment, 1 shall find that on account of speeial, countless and
evident benefits thou hast conferred on me, I owe thee my life a
thousand times, and I still daily experience thy concern
for my welfare. I thank thee therefore, with all my heart,
and repent of my past ingratitude to thee! DBy thy intercession
and the help of God, I shall never be guilty of it again. One
of the most powerful reasons for me to avoid all sin, and espec-
ially to avoid giving scandal, shall be thy presence and the hor-
ror thou hast of sin.  Not only will I never grieve thee again;
but I will love and honor thee during the remainder of my life,
as a dutiful child does its mother. Every day I will thank thee
for the benefits I reccive from thee; every day I will commit
myself to thy tender care; every dayl will fly to thee,.like a
child to its mother, in all doubts, temptations, dangers and
necessities of body and soul. Whenever I ean I will promote
thy honor, that thou mayest continue to protect me during life,
and mayest save me in the hour of death, and bring me to that
place in which I shall praise thee, my benefactor, and with thee
my God for ever. Amen.

I Curavimus Babylonem, et non est sanata: derelinquamus eam.-Jer. 1i. 9.
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FORTY-FIRST SERMON.

ON THE PUNISHMENT OF INGRATITUDE.

Subject.

How and in what manner the Almighty is wont to punish the
ungrateful even in this life.—Preached on the second Sunday

after Haster.

Text.

Cognosco meas.—John x. 14.
I know mine.”

Introduction.

O happy souls whom the Good Shepherd, Jesus Christ, will
reeognize as His. They are the only ones who, oun the last day,
will be separated from the reprobate goats, and will be placed as
the elect on the right hand of the Judge to hear the joyful invi-
tation, ** Come ye blessed of My Father, possess you the kingdom
prepared for you.” ' Woe to the great number who will not be
recognized by Christ on that da}! But why? Does not the
eternal Wisdom know each and every one ?  Yes, but Ile does
not know all as IIis own. There are many to whom Ife has al-
ready said what IIe will repeat to them on the judgment day, 1
know voun not,” and they are those who during life, have not
wished to know God, or to honor Him, but who preferred to
drive Him away from them by their wickedness. Amongst the
number of these are eapeemll‘, ‘the ungrateful, as the Glossa
says of the words in the Gospel of St. Luke, Chapter xvii,
where it is said that, of the ten lepers who were cleansed, only
one returned to give thanks to our Lord: ‘¢ Were not ten made
elean ? and where are the nine ?””*  Such was the question our
Lord asked, as if He did not know where they were; for, << e
looks on the ungrateful, as if they were unknown to Him.”?
We have recently seen, my dear brethren, how ungrateful most
men are to their good God, espeeially those who have received
most benefits from Him; these latter may conelude that they do
not belong to the number of those of whom the Good Shepherd

* Venite, benedicti Patris mei, possidete paratum vobis regnum.—Matth. xxv. 34,
2 Nonne decem mu.ndati sunt ? et novem ubi sunt ?—Luke xvii. 17,
3 Sic babet ingratos quasi ignotos.
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says, ‘1 know mme; ™ but that they will hear from His lips the
terrible words, “*I know you not.” But will the God of justice
never be tired of our ingratitude, so that e will leave it un-
punished until the last day ?  Ah, what a question that is! Is
it not punishment enough mnot to be recognized by Christ?
Still, ungrateful mortals, take care. If the thought of that pun-
ishment does not affect you, you must know that ingratitude is
a vice so hateful to God, that e, who is otherwise so merciful,
is forced to punish it most severely even in this life, as I shall
now show you, in order to make an end of this subject.

Plan of Discourse.

How and in what manner the Almighty is wont to punish the
ungrateful even in this life.  Suclh Us the whole subject of this
sermon, to the end that the thought of this punishment may in-
duce us lo render due and wiceasing thanks to our good God.

Give nus Thy light and grace to this end, O God of merey,
hrough the intercession of Mary and the holy angels guard-
ian.

Ile who really wishes to do good to another, must never talk in
his presence of favors conferred, or boast of them, or say, 1 have
done so and so for you; it was well for you that I was there to
help or advise you, ete. Ile who acts thas is an intolerable
boaster, and makes even his benefits disagreeable to others.
‘“ Odious is the condunet of those,” says Cicero, ‘* who are con-
stantly praising their own good acts.”™' Ile who has received a
kindness must certainly be grateful for it, remember it and
praise it; but not so he who counfersit. Nay. a really good-
hearted man tries to make the henefits he confers greater by
never speaking of them, and by concealing as far as possible, his
own part in bestowing them. Such was the conduct of the holy
Bishop, St. Nicholas, who, asis well known, stealthily threw
nto the window of a house belonging to a poor family, as much
money as was necessary to form a marriage portion for the three
daughters of that family. Such, too, was the conduct of Booz
with regard to the poor Ruth, as we read in the Book of Ruth,
Chapter i1.  The latter was compelled by want to glean corn
in the field; Booz said to his reapers that they must not in-
terfere with her: << If she would even reap with vou, hinder
her not: and let fall some of vour handfuls of purpose, and
leave them that she may gather them without shame, and let no

! Odiosum genus hominum beneficia exprobrantium.—Cic. in dial. de Amic.
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man rebuke her when she gathereth them.”*' The best kind of
alms are those which are received by the worthy poor, without
their knowing where they come from; and therefore Christ says
in the Gospel of 8t. Matthew, < Therefore when thou dost an
alms-deed, sound not a trumpet before thee, as the hypocrites
dec in the synagogues and in the streets, that they may be honored
by men. DBut when thou dost alms, let not thy left hand
know what thy right hand doth; that thy alms may be in
seeret, and thy Father who seeth in secret, will repay thee.” *

St. James says of God, our sovereign Benefactor, that, < He
giveth to all men abundantly and upbraideth not.”* TIundred
and thousandfold are the benefits that we receive daily from
Him, for Ile protects us from dangers and provides us with the
necessaries of life, nor do we even know that we receive those
benefits from Ilis hand, for ITe upbraids no one with them.

But why do T say this, my dear brethren, when my intention
was to speak of the punishment of ingratitude? To show that
it is the ungrateful alone who compel the Almighty and most
generous God to put them to shame by upbraiding them with
benetits ITe so liberally bestows on them, making them see the
deformity of their ingratitude, and showing them the justice of
the punishment [Te inflicts on this vice. Thus Ile said in Iis
anger by Ilis angel to the Israelites: ‘I made you go out of
gypt. and have brought you into the land, for which I swore
to your fathers; and I promised that I would not void my eov-
enant with you for ever. . . and you would not hear my
voice; why have you done this?”*" e says by the Prophet
Ezechiel to the ungrateful synagogue: << 1 clothed thee with em-
broidery, and shod thee with violet-colored shoes, and T girded
thee about with fine linen, and clothed thee with fine garments.
But trusting in thy beauty thou hast played the harlot because
of thy renown; and thou hast prostituted thyself to every pas-
senger to be his.”® When King David had committed adultery

! Etiamsi vobiscum metere voluerit, ne prohibeatis eam ; et de vestris quoque manipalis
projicite de industria, et remanere permittite, ut absque rubore colligat, et colligentem
nemo corripiat.—Ruth ii. 15, 16,

2 Cum ergo facis eleemosynam, noli tuba canere ante te, sicut hypocritz faciunt in syna-
gogis et in vicis, ut honorificentur ab hominibus. Te autem faciente eleemosynam, nesciat
sinistra tua, quid faciat dextera tua, ut sit eleemosyna tua in abscondito, et Pater tuus, qui
videt in abscondito, reddet tibi.—Matth. vi. 2-4.

3 Dat omnibus affluentur, et non improperat.—James i. 5.

4 Fduxi vos de Aegypto, et introduxi in terram, pro qua juravi patribus vestris : et pollici-
tus sum, ut non facerem irritum pactum meum vobiscum in sempiternum... et noluistis
audire vocem meam ; cur hoc fecistis ?—Judges ii. 1-2.

5 Vestivi te discoloribus, et calceavi te ianthino, et cinxi te byso, et indui te subtilibus.
Et habens fiduciam in pulchritudine tua, fornicata es in nomine tuo, et exposuisti fornica-
tionem tuam omni transeunti, ut ejus feres.— Ezech. xvi. 10, 15,
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and murder, God sent the Prophet Nathan to reproach him:
¢ Thus saith the Lord the God of Israel; I anointed thee king
over Israel, and I delivered thee from the hand of Saul, and
gave thee thy master’s house. Why, therefore, hast thou de-
spised the word of the Lord to do evil in my sight?”' All
these words were as so many sharp arrows in the heart of him
whom God thus upbraided.

O Christians, what an intolerable torment it will be on the
last day for the wicked, when in the presence of the whole
world, of the angels and saints of IHeaven, and of the demons
and reprobates of lhell, the Lord will remind them of all the
benefits ITe bestowed on them, and to their public shame and
confusion, will reproach them for their ingratitude! See, He
will say, I have created you out of nothing: I have ransomed
you from eternal death, by dying on the Cross for yon; I have
brought you, in preference to many thousand others, to the one
true faith; I have enriched you with many gifts of soul and
body, and with temporal blessings; I have given you many oc-
casions of doing good; 1 have so often enlightened you by
means of My inspirations, and by sermons also, if you had gone
to hear them; 1 have so often overlooked your faults and borne
patiently with them, althongh I could have condemned you to
hell for one mortal sin, cte. And yet you have continued to
despise Me and My law! Ah, this reproach and the confusion
it will cause them before the whole world, will be worse than
hell itself, so that they will ery out for shame to the mountains
and hills to fall upon and hide them!

Besides this severe reproach, which God often causes the un-
grateful to feel in their consciences during life, lle punishes
them also by withdrawing His benefits from them; for, aceora-
ino to St. Thomas, just as he who is grateful, merits a contin-
uance of the benefits hitherto bestowed on him, so the ungrateful
man deserves to be deprived of those benefits.? Such was the
punishment inflicted on the ungrateful Israelites. Ilear what
God says by the Prophet Osee: ‘¢ And she did not know that I
gave her corn, and wine, and oil, and multiplied her silver and
gold;” so many benefits have I conferred on her (that is on the
synagogue); but, ““they have used them in the service of Baal;”*

1 Heee dicit Dominus Deus Israel: Ego unxi te in regem super Israel, et ego erui te de
mann Saul ; et dedi tibi domum domini tui. Quare ergo contemsisti verbum Domlni, ut
faceres malum in conspectu meo.—II. Kings xii. 7-9.

2 Propter ingratitudinem meretur aliquis beneficium perdere.

3 Et heec nescivit, quia ego dedi ei frumentumn et vinum, et oleum et argentum multi-
plicavi ei, et aurum, quse fecerunt Baal.—Osee ii. 8.
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they have misused My benefits to offend Me, and have
sacrificed them to the devil. How ungrateful they were! Dnt
what was their punishment? < Therefore will I return and
take away My corn in its season, and My wine in its season, and
I will set at liberty My wool, and My flax. And I will canse all
her mirth to cease; and I will make her as a forest, and the
beusts of the field shall devour her.”* T will send the Assyr-
ians, Chaldeans and Egyptians to attack her, to burn her houses
and lay waste her fields and vineyards, and make her cities de-
serted, etc. See what a just punishment is inflicted on ingrati-
tude.

The philosophers of old experienced the same punishment.
St. Paul writes of them to the Romans. that God bestowed on
them greater wisdom and understanding than on other men, so
that they knew their Creator and penetrated the secrets of
nature: ¢ Because that which is known of God is manifest in
them; for God hath manifested it unto them. When they
knew God, they have not glorified Ilim as God, or given thanks,”
for the wisdom they received from Ilim, and therefore, they
““Dbecame vain in their thoughts, and their foolish hearts were
darkened,”? as a chastisement for their ingratitnde: ¢ For
professing themselves to be wise, they beeame fools.”* Com-
menting on these words, St. Angustine remarks, that < what
God gives gratuitously, Ie takes away from those who are un-
grateful.” *  Rupertus thinks that the first sin of our first
parents whereby they lost paradise and were plunged into
misery, was really dne to their ingratitude in not thanking God
for having placed them in such a garden of delight,

Christians, we often eomplain of temporal misfortunes and
calamities, of unfruitful seasons, and other miseries that afflict
our lives. Do you wish to know why God, who is so good, sends
us those afflictions? Think for a moment, of the use we have
made of the benefits bestowed on us by Ilim, and of our conduet
while we were still enjoying them, and you will find that it is
only right and just that we should be deprived of them as a
punishment of our basc ingratitude. Ifor instance, God has

! Ideireo eonvertar, et sumam frumentum meum in tempore suo, et liberabo lanam meam
et linum meum; et cessare faciam omne gaudium ejus; et ponam eam in saltum, et
comedet eam bestia agri.—Osee ii. 9, 11, 12.

* Quod notum est Dei, manifestum est in illis; Deus enim illis manifestavit. Cum cog-
novissent Deum, non sieut Deum glorificaverunt, aut gratias egerunt; evanuerunt in cogi-
tationibus suis ; et obseuratum est insipiens eor eorum.—Rom. 19, 21.

3 Dieentes enim, se esse sapientes, stulti facti sunt.—Ibid. 22.

4 Quod Deus dederat gratis. tulit ingratis.
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givenyou wealth and enriched you in preference to so many
others, by making you successful in business; Ile has caused you
to fall heir to a rich legacy here and there; your fields and vine-
yards have been most fruitful; you enjoy a certain income from
the capital you have invested, etc. What use have you hitherto
made of these free gifts of God’s goodness? Perhaps you have,
like the Israelites, sacrificed them to false gods, and have misused
them to gratify your pride and contempt of others, your love of
idleness, your gluttony, your love of gambling, and your extrav-
agance in dress; but you had little or nothing for the poor
Christ in the person of Iis poor, or for the glory of God, or the
salvation of your soul. Sce how ungrateful you have been.
God has given you good mental gifts, a good memory, a quick
understanding, learning and skill; what use have you made of
those gifts? ITave you not imitated the philosophers of old, and
used vour talents to deceive aud cheat others, and to oppress the
weak and ignorant; or else have you not occupied yourself with
reading useless, dangerous and impure books and love stories?
God has given vou bodily health and strength; what use have
you made of them? You have squandered them in intemper-
ance, impurity. and sensual pleasures.  God has enabled you to
marry well; vou are happy in the married state and can live in
peace and quict, in love and harmony; oh certainly that is a
great blessing which falls to the lot of few married people, as
you yourself must acknowledge; but what use have you made of
it?  You have misused it only to indulge your sensuality and
love of bodily comfort by immoderate indulgence in sleep, and
in cating, drinking and amusements; so that you have become
slothful in the service of God, and careless about the sacraments,
the devotions you were accustomed to practise, and the hearing
of sermons, beeause you find pleasure enough at home. 1
have married a wife,” you say like the man in the Gospel, who
was invited to the feast, T find all my pleasure at home, ¢“and
therefore T cannot come.”* The Providence of God has given
to those children a pious, prudent father, or a devout and care-
ful mother, through whose diligence and care they are abund-
antly supplied with temporal goods, as far as their bodily welfare
is concerned, while their spiritnal welfare is also attended to,
inasmuch as they are trained up to virtue and the fear of the
Lord; what a great benefit that is! and also, let me add, what
a rare one, too!  Not that God is unwilling to bestow it on

1 Uxorem duxi, et ideo non possum venire.—Luke xiv. 20.
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parents, but because most parents are unwilling to receive it, or
to use it properly. But what use do the children make of it?
They forget their duty as children; they disregard the teaching
and exhortations of their parents; they go secretly and stealthily
into bad company; they grieve and trouble their parents by dis-
obedience and obstinacy. On the other hand, God has given
those parents good, obedient, docile and healthy children, ac-
cording to their wish, so that their children are a pride and a
pleasure to them; what a great benefit that is! But how do they
use it? They bring up their children from their tenderest years
in all the vanity of the world: they put no restraint on them;
they approve of everything they do, except when they try to live
piously and save their souls, and gain Heaven; if they try to do
that, they are stupid, naughty, foolish and disobedient children.
Alas, is it not too true that there are Catholic parents who keep
away their children from God, bring them into the dangerous
occasions of sin, and actually force them to walk in the broad
way that leads to eternal ruin? Sece what ingratitude theirs is.

What punishment has God in store for all those people ? I
will cause all their mirth to ecase,” Iesays; they are not worthy
of My benefits, and therefore I will put an end to their pros-
perity; therefore <1 will take away my corn;” T will deprive
them of all the blessings I have hitherto conferred on them. 1
will take from them by death their son, their daughter, their
dearest and only child; or else the child who is now the greatest
jov of its parents, will afterwards be their greatest trouble and
torment because they have trained him up in worldly vanity. I
will punish those dizobedient children by putting an end to
their prosperity; I will deprive them of their father or mother
by a premature death, so that, through their inexperience, they
will have trouble enough to provide themselves with their daily
bread. [ will put an end to the joy of that vain woman, by de-
priving her of her husband, or I will punish that man by taking
away his wife, so that the happiness they find in the married
life will be destroyed. 1 will make the joy of that strong and
healthy man to cease; I will send him a Jong and wasting illness,
that will make him weary of life.  That curious, inquisitive man
shall become weak in his understanding. confnsed in his imagin-
ation, and shall pine away in uneasiness and melancholy. 1
will soon put a stop to the pride and conceit of that wealthy
man; I do not require the Assyrians or Chaldeans for the pur-
pose, as in olden times; there are others at hand who will reduce
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him to poverty; I will cause his house and property to be de-
stroyed by war; I will make his fields and vineyards unfruitful;
I will cause him to lose his yearly revenues by the ruin of his
debtors. Thus I will revenge Myself on all those ungrateful
people by taking away from them the benefits I bestowed on
them. And, says St. Augustine, ‘¢ it is a most just punishment
of sin for a man to be deprived of what he was unwilling to
make a proper use of. 7!

The third chastisement of ingratitude consists in the with-
drawal of the blessings that God was prepared to bestow on
him had he proved himself grateful for those he had already
received.  Again a most just punishment. For, according to St.
Gregory, ““he is not worthy of future benefits, who has not been
grateful for those that have been conferred on him in the past.”?
Suppose that a man has made his will in favor of another, but
he finds that this other is not at all grateful to him for the favor
he intends eonferring on him; will he not at once think that his
kindness isill-bestowed, and make another will? [ meant well
towards him, he will say, but since he shows sueh ingratitnde to
me, he shall have nothing from me. In the same way God told
the Prophet Samnel to annonnce to Saul, after the latter had
disobeyed His command by beginning the sacrifice; <« Thon hast
done foolishly, and hast not kept the commandments of the
Lord thy God, which Ile commanded thee. And if thou hadst
not done thus, the Lord would now have established thy kingdom
over Israel for ever.”® DBut since thon hast been so ungrateful,
e has cast thee away from IIissight, and will take thy kingdom
from thee: ** Thy kingdom shall not continue. The Lord hath
songht ITim a man according to Ilis own heart; and him hath
the Tord commanded to be prince over 1lis people, becanse
thon hast not observed that which the Lord eommanded.™*

There are no prophets nowadays, my dear brethren, to foretell
us clearly what divine Providence has in store for us, or
what favors and graces It has prepared for us if we are grateful
for those bestowed in the past; still God aets with us in the

1 Illa est poena peceati justissima, ut amittat unusquisque illud, quo bene uti noluit.—S.
Aug. lih. 1. de lib. arbitr.

2 Non est dignus dandis, qui non egit grates de datis.

3 Stulte egisti. nec custodisti mandata Domini, Dei tul, quae praecepit tibi. Quodsi non
fecisses, jam nune preeparasset Dominus regnum tuum super Israel in sempiternumn.—I.
Kings xiii. 13. .

4 Nequaquam regnum tuum ultra consurget. Qugesivit Dominus sibi virum juxta cor

suum, et praecepit ei. Dowmiuus. ut esset dux super populum suum, €0 quod non servaveris
quee preecepit Dominus.—Ibid. 14.
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same way, although we know nothing about it.  IIe meant well
with that man whom He intended to raise to a high position;
with that poor man, for whom He had prepared a rich legacy;
with that tradesman, for whom Ile had good fortune in store, but
who now has to work hard for his daily bread; for that son,
that daughter e had prepared a rich and happy marriage;
for that country, that eity, He had decreed prosperous times,
and so on; already God had determined to bestow great blessings
on them. But how do they aet towards Ilim? There is no
trace of piety, fear of the Lord, or of a Christian life in their
actions. A trifling gain, a momentary pleasure, human respeet,
vanity, any creature at all is capable of taking away their heart
and love from God; they commit sin without fear, and in the very
midst of public ealamities, their only thought is of amusements,
ete. Oh, the Almighty must think, certainly My gifts are ill-
bestowed here! Is that the way in which you act towards Me?
If that is all you think of My honor and friendship, then I will
take no more care of you, away with you; youshall have nothing
more from Me! Thus in a moment IIe changes all His plans
with regard to that gentleman for whom IIe had prepared a
high position, that rich man who has no heir to inherit his wealth,
that son, or danghter for whom ITe had prepared an advantageous
marriage. In an instant Iisdesign is altered, and none of those
people receive any of the blessings intended for them. They
complain, and say, oh, witcheraft has been at work against me;
‘alumnious tongues have not been silent, the envy of others is
to blame; this or that person has stood in my way; ete. Not a
bit of it.  Yon alone are to blame, and it is against yourself that
your complaints must be direeted. Accuse yourself, and say, I
am not worthy of receiving benefits; my ingratitude, my sloth
in the service of God, my pride and vanity, my sins and vices
stand in my way; they have prevented the Lord from giving me
the blessings He had intended for me; if God still wished to be-
stow them on me, not a demon of hell nor any man on earth
eould prevent Him; but I have acted ungratefully to God, and
therefore Ile has abandoned me. < Ile is not worthy of future
benefits, who has not been grateful for those that have been
conferred on him in the past.”

The fourth and last punishment of ingratitude, as far as tem-
poral things are concerned, is a premature death, by which God
takes the ungrateful man out of the world. Many are of the
same opinion as the rich man in the Gospel, who, considering
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the abundance of his riches, said to himself : < What shall I
do, because I have no room where to bestow my fruits 2 This
will I do; I will pull down my barns, and will build greater. . .
And 1 will say to my soul: Soul, thou hast much goods laid up
for many years; take thy rest, eat, drink and make good
cheer ;' enjoy yourself, sleep, play and spend your time in
amusements and in sensual pleasures. See, O God, the fruits
of the benefits Thou bestowest so liberally oun men! But un-
happy wretches, if you continue in your ingratitude, the day,
the hour will come, and perhaps soon, when the unexpected and
sorrowful news will be announced to you, as it was to that rich
man : ““ Thou fool, this night do they require thy soul of
thee,” although you think you have nothing to do but to en-
Joy yourself, << and whose ghall those things be which thou hast
provided ?7*  And Our Lord concludes with regard to all
men: ¢ So is he that layeth up treasure for himself, and is not
rich towards God.”*  Nearly the same thing happened to King
Ezechias ; God had given him a wonderful victory over his en-
emies, and had miraculously destroyed a hundred and eighty-
five thousand of them ; but a short time after He gent the Pro-
phet Tsaias to him with this message: “ Thus saith the Lord
God: Give charge concerning thy house, for thou shalt die and
not live.”* DBut what was the cause of this sudden change on
the part of God ? After having saved the life of IIis otherwise
faithful and beloved servant Ezechias from so many thousand
enemies, Ile now wishes to deprive him of Iife. Why ? Be-
cause Iizechias did not act rightly towards IIim. In what did
his fault lie ?  For he says of himself before God: ¢*I beseech
thee O Lord, remember how I have walked before thee in truth,
and with a perfect heart, and have done that which is pleasing
before thee.”® And it was perfectly true, but still he had to
die. And do you know why, my dear brethren? After en-
abling him to gain such a great victory, God expected, as was
“just, that he would be extraordinarily grateful; but instead of
that, Ezechias became vain of his power, and therefore, says St.

! Quid faciam, quia non habeo, quo congregem fructos meos? Hoe faciam : Destruam
horrea mea, et najora faciam . .. Et dicam anima mese: Anima, habes multa bona posi-
ta in annos plurimos : requiesce, comede, bibe, epulare.--Luke xii. 17-19.

2 Stulte, hac nocte animam tuam repetunt a te : quée autem parastl cujus erunt ¢—Ibid. 20

3 Sic est, qui sibi thesaurizat, et non est in Deum dives.—TIbid. 21.

4 Huee dicit Dominus Deus: Preecipe domui tuse : morieris enim tu, et non vives.—IV,
Kings xx. 1. i

5 Obsecro, Domine, memento quieso, quomodo ambulaverim coram te in veritate et in
corde perfecto, et quod placitum est coram te, fecerim.—Ibid. 3.
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Cyril, he was warned of the approach of death, because an
ungrateful man is not worthy of a long life.

When degeribing the creation, Moses mentions in order all
the ereatures that God made by a single word; with the sole ex-
ception of fire, of which he says nothing. Did he perhaps for-
get it? By no means; for it was under the inspiration of the
Holy Ghost that he wrote. Perhaps God did not ecreate fire?
It would be a most grievous error to believe that. Is fire then
such a worthless thing that it does not deserve special mention?
On the contrary it is the noblest, most subtle and most powerful
of all the elements. Why then is there no mention made of
1t? St. Ambrose and the Abbot Rupert assign the following
cause; fire, they say, is by its nature fruitless and ungrateful.
God created the heavens with their twinkling stars, and they at
once commeneed to praise their Creator, as David says, < The
heavens shew forth the glory of God.”' Tle created the earth,
and it brings forth countless fruits ; the water, and it feeds and
nourishes the fishes; the air, and it serves as a habitation for
the birds. God created fire also; but what fruits does it bring
forth? Not one. Everything that is thrown into it, is at once
devoured; fuel is the nourishment and snpport of fire. and the
fire destroys its own support. Thus it is a perfect symbol of
an ungrateful man, who is supported by the blessings that God
bestows on him, but devonrs them all without produeing the
least fruit or making the least return for them. ¢ Such is the
ungrateful man,” says the Abbot Rupert, <“he devours many
benefits, but makes no return for them: and therefore he should
be excluded from the number of living creatures.”?

We hear people say sometimes, when a young man dies snd-
denly or prematurely: What a pity he died so young! Iow
clever and learned he was, what niee manners he had! Ile
would have been a fine man had he lived, and he could have
done a great deal of good. Isit not a pity that such rare gifts
and talents should be buried so soon? That is true enough; all
those talents and endowments were gifts of the divine liberality;
but do you know what use that yonng man made of them?
No; that we cannot find out. God could tell us, and if e were
pleased to do so, we should perhaps discover that that voung
man was guilty of the greatest ingratitude towards God, that he

! Ceeli enarrant gloriam Dei.—Ps. xviii. 1.
2 Talis plane est ingratus; multa beneficia devorat, nihil redonat ; dignus plane ut ex
numero creaturarum excludatur.—Rupert Abb. lib. 1 in Gen. ¢. 8,
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misused the talents bestowed on him to indulge in pride. im-
purity and other vices, and thus to treat his good God with the
greatest contempt; so that the divine justice was forced to cry
out in anger: Away with the wretch, he is not worthy to be
numbered any longer amongst living ereatures, his name must
be blotted out; go, O Death, and hurry him away from the
world, he is not worthy to live any longer!

A just punishment for ingratitude! Yon know, I presume,
my dear brethren, the fable that I am going to make use of
here as a simile. A young deer that was pursued by the hunters
over mountain and valley, came to a vineyard; it was so tired
that it could not run any farther, so it lay down under a vine,
that spread its leaves and branches over it and concealed it so
effectually that the hunters could find no trace of its wherea-
bouts. After a time the deer put its head carefully out be-
tween the branches and looked all around, but could see no
sign of the hunters far or near; Oh, that is all right, it said;
all danger is over now; and thercupon it turned round, and
commenced cating the leaves of the vine, nor did it stop uvntil
it had devoured them all.  While eating however, it made
such a noise that the hunters heard it, and made after it again,
when they canght and killed it without difficulty, as it had
eaten away the friendly leaves which had before served to hide
it. But before the nnlucky animal breathed its last, it cried
out in a fit of useless repentance, ‘“It serves me quite right,
because I did not hesitate to devour my protectress,”’ who
saved me from such imminent danger. This is only a fable my
dear brethren, but it is verified only too often in the case of
reasoning beings, who, after having been protected by God from
many misfortunes, preserved in many dangers to life, and rich-
Iy endowed with temporal goods, still do not hesitate to offend
their sovereign Benefactor by sin.  And if God in Iis anger
deprives them of the benefits, the protection, or the blessings
and prosperity He has hitherto bestowed on them, or if He re-
fuses any longer to regard them with favor, or takes away their
health by a tedious illness, or their life by a sudden or prema-
ture death, what else can they think or say but that it serves
them quite right, that theyv are justly deprived of their prosper-
ity, their health, their life ; for they are not worthy of anything
better, since they have been ungrateful to their sovereign Ben-
efactor?

1 Merito hoe mihi evenit, quid violare non dubitavi servatricem meam.
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Ah my good God, I must cry out, how long is it now since [ Conclusion
have deserved all these punishments? None of them is too ﬁi‘i‘fn’fﬁg‘;e
great or too severe for my gross ingratitude towards Thee. Yet, grateful to
what shows still clearer Thy goodness and mercy, Thou hast o
had such patience with me, an unworthy sinner, and hast borne
with me so long in my thankless Jife, without visiting me with
the well deserved chastisement. Shall T then still farther pre-
sume on Thy merey, and eontinue to make Thee such a bad return
for Thy goodness?  Al, woe to meif I do! for then I shall have
a far greater punishment to expeet, than those of which I have
spoken and which affect only the mortal body. Ilow would it
be with me, if, remitting those punishments, Thou wert to re-
serve Thy vengeance for my immortal soul? If Thou wert to
withdraw from me Thy special grace, and to allow me to go on
the broad road that leads to hell? No, O God of infinite merey,
now at this very moment, in this very place, I detest my past in-
gratitude! Irom now henceforth I will show by my repentance
and amendment, and by renewed zeal and constaney in Thy
service, and I will show publicly before the world, that I ac-
knowledge Thee as my greatest Benefactor, and love Thee with
my whole heart above all things.  Amen.

On the Gratitude we owe to God for the Forgiveness of Sin, see
the following Third Part; on Gratitude for other Denefits, see
the following Fourth Part.



ON THE NEGLECT AND ABUSE OF
DIVINE GRACE.

FORTY-SECOND SERMON.

ON REJECTING THE LIGHT OF THE HOLY GHOST.

Subject.

1. Many men are stupid and without understanding in things
that concern God and their cternal salvation, because they are
not enlightened by the Spirit of God. 2. They are not enlight-
ened by the Spirit of God, because they do not wish to receive
His Yight.—Preached on the Monduay of Pentecost.

Text.

Lz venit in mundum, ot dilecerunt homines magis tenebras,
quam lucem. John iii. 19

“The light is come into the world, and men loved darkness
rather than the light.”

Introduction.

Is1t then possible that there are men in the world who hide
themselves from the light of the sun, and prefer to remain in
the darkness of night, rather than bear the daylight? Yes, as
Herodotus relates, there are human owls of that kind; but they
are barbarians, as I have elsewhere explained. Yet this is not
of very great importance. What is especially to be lamented is
the fact that there are men, and countless numbers of them,
who hide themselves away from the divine light, and seek to
keep their souls in darkness; and it is of these that Jesus Christ
complains in to-day’s Gospel in the words of the text: < The
light is come into the world, and men loved darkness rather than
the light.” And who are those men ? Not merely heathens
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and infidels, nor Jews and heretics, who deliberately reject the
sufficient enlightenment that they receive from the same Light,
which according to St. John, “Enlighteneth every man that
cometh into this world; ”* and refuse toacknowledge the truth
of the one true faith; but there are also Catholic Christians,
who, although they are in the midst of the brilliant sun light of
divine faith, yet prefer to wander about in the darkness like bats.
Is not that the case? How many are there not who under-
stand little or nothing of the Gospel truths that concern their
souls and their salvation, the service of God and the observance
of His law; although there are teachers enongh to explain all
these things to them ?  Whence comes this my dear brethren ?
The Spirit of God, who according to the words of Christ, must
teach us all truth, is wanting to them; or to speak more truly,
they donot want to be instructed by this Spirit. ““And men
loved darkness rather than thelight.” That I shall now porceed
to explain.

Plan of Discourse.

Why are many men so stupid and void of wunderstanding in
things that concern God and the salvation of their souls 2 Answer;
Because they are not enlightened by the Spirit of God ; this will
be the first and loigest part.  Why then are so many men not en-
lghiened by the Spirit of God? dunswer; Because they do not
wish to recelve His light; this will be the second part.

O most blessed Light, (i1l the hearts of Thy faithful; * that we
may see our blindness and stupidity in spiritual things, and re-
celve Thee henceforth with greater eagerness. O most enlight-
ened Virgin, and youn holy angels, obtain this light for us by
your intercession.

[f one is stone blind, or spends his life in a gloomy cavern,
what wonder is it that he knows little of things in general, and
cannot discern beauty from deformity, and that, even when a
thing is explained to him, he is still unable to understand it ?
You remember my dear brethren, the case of the man born blind,
whom Jesus restored to sight, as we read in the ninth chapter
of the Gospel of St. John; before he was healed by our Lord, he
lived like other men amongst all sorts of visible creatures, and
vet he could not say nor imagine how a single one of them was
formed. No doubt he often asked his parents and relations where
they were leading him to, and what sort of a place they were

! Nluminat omnem hominem venientem in hune mundum.—John i. 9.
2 0 Lux beatissima reple cordis intima tuorum fidelium.
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in; and they told him as well as they could, of the greatness of
the earth; but what could the blind man understand of it all ?
He felt something hard and immovable under his feet, and he
asked what it was. It isthe earth, was the answer; it is dark-
colored, and it produces all kinds of fruits for our nourishment;
it is beauntifully divided into mountains and valleys, in which all
sorts of wild animals live; into brooks and rivers, in which fishes
of various kinds swim about; into gardens and meadows, which
are covered with verdure, and ornamented with white, yellow,
red and blue flowers, for the delight and pleasure of those who
behold them; into towns and villages, in which people live in
houses great and small. DBut what is the use of talking to a
blind man about red and yellow, blue and green, towns and
villages ?  Yon may repeat it a hundred times over to him,
and he may listen to you; but what wiser will he be at
the end ? Not a bit, because he does not know what a
color looks like. He knows well enough that he breathes,
and he gropes about with his hands. What is that, he asks;
I cannot feel anything. Oh, that is the air, and is illumined
by the brilliant light of the sun; when that light disappears
in the evening, the earth is in darkness, and we cannot see
unless we light a lamp or a candle. In the air too, are num-
bers of birds that fly about above our heads; they differ in
size, appearance, beauty and the color of their feathers: most
of them fly about during the day, others such as the owl and the
bat, prefer the night. Poor blind man, what do youn say to all
this? What can I say ? I hear your words, but it is impossible
for me to understand what the things of which you speak, are like.
I wish I could see them! And yet they are nothing compared to
the heavens and the firmament which extend over the atmosphere
like a roof made by the hands of God, in which are numbers of
fixed stars that twinkle by night, but are invisible by day; be-
cause their light is overpowered by the exceeding brilliancy of
the sun. The most of these stars are motionless and remain
where the Creator placed them in the beginning; others
are planets and have their appointed revolutions through the
heavens. Under this firmament, when the weather is gloomy,
the clouds are black and sombre, but when it is fine, they are
white and fleecy. and form a pleasant sight for the eye to rest
on. If these things were explained to the blind man, what do
you think, would his idea of them be ? Doubtless he would be
lost in amazement, and would form a mental picture of some
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wonderful machine; but he would know just as little as before,
even if a hundred years were spent in explaining things to him.
It is in fact impossible for him to understand anything about
such things, because the human understanding, as long as it is
surrounded by this mortal body, eannot form an idea of a visible
thing unless it sees it with the eves of the body. True indeed
is the saying, ““ A blind man is a poor man; > all visible beauty
is to him as if it were not. Imagine what the blind man must
have felt when Jesus opened his eyes. Ilow astonished and
delighted he must have been! IIow eagerly he must have em-
ploved the newly restored sense on the first day! For everything
he saw was new to him, and had been hitherto nnintelligible.

See, my dear brethren, there you have a picture of the man
who is inexperienced in spiritnal things and who is not enlight-
ened supernaturally. What the eyesight is to the body, in
order to enable us to form a true idea of the outward appear-
ances of creatnres, that the light of the IIoly Ghost is to the
soul, to enable it to understand invisible and supernatural
truths that concern God and our eternal salvation. ¢ Come O
Light of our hearts,” the Church sings to the Iloly Ghost,
“without the influence of Thy light, there is nothing in man.”*
No one can have a good thought, nor speak a good word, unless
by the grace of the Iloly Ghost: ¢ No man can say, the Lord
Jesus, but by the Holy Ghost,” says St. Paul to the Corinthians;
“To one indeed by the Spirit is given the word of wisdom ;
and to another, the word of knowledge,” to a third the grace of
faith, to a fourth the gift of prophecy, to a fifth that of discern-
ment of spirits, to a sixth, that of tongues; ‘“ But all these
things one and the same Spirit worketh, dividing to every one
according as Ile will.” *

What were the Apostles and disciples of Christ before they
received this light in the coming of the Iloly Ghost? They
were very ignorant and inexperienced. Christ, the Eternal
Truth and Wisdom, who says of Ilimself, ““I am the light of
the world,”? spent three years teaching them; He spared no
pains to instruct them daily in the divine mysteries and the
great truths of faith, partly by the clearest explanations, and
partly, that they might nnderstand them better, by the most

! Veni lumen cordinm ; sine tuo lumine nihil est in homine.

? Nemo potest dicere : Dominus Jesus, nisi in Spiritu Sancto. Alii quidem per Spiritum
datur sermo sapientize; alil autem sermo scientizs. Htec autem omnia operatur unus

atque idem Spiritus, dividens singulis, prout vult.—I. Cor. xii. 3, 8, 11.
* Ego sum lux mundi.—John viii. 12,
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beautiful parables and similes; ¢ And they understood none of
these things,” says St. Luke, *“and this word was hid from
them, and they understood not the things that were said.”* It
they learned anything, they forgot it immediately. Ile often
spoke to them of Iis eternal kingdom that was to come; they
thought e meant a temporal kingdom, and that Ile would
reign like an earthly king or potentate; therefore James and
John asked their mother to obtain for them the first places in
His kingdom. Ie often preached to them of humility, and
told them that they must become like little children if they
wished toenter Heaven, and that he who wished to be the greatest
among them, must become the servant of the others; He Ilim-
self gave them an example of the greatest humility, and yet, at
the Last Supper, when e was speaking to them of the suffer-
ings that were in store for ITim, ‘“there was a strife amongst
them,” as St. Luke says, ‘“which of them should seem to be
greater.”” Ile had often and clearly foretold to them that Ile
would rise from the dead on the third day, and yet in spite of
all the miracles they saw Him working, they did not believe
IIim.  Nay, even after ITe had actually appeared to some of
them and spoken with them, they were still doubtful whether it
was really Ile.  What was the cause of this blindness? The
light of the IToly Ghost was wanting to them, as Christ Himself
said to them: I have yet many things to say to you; but you
cannot bear them now. DBut when Ile, the Spirit of truth, is
come, Ile will teach you all truth.”® And wbhat wonderful
wisdom the same Apostles, who were once so stupid, exhibited
after they had received the IToly Ghost !

Without this divine light, my dear brethren, no natural knowl-
edge is of any use to us; without it ¢ the wisdom of this world is,”
as St. Paul says, ¢ foolishness with God.”* No matter how
cleverly and clearly you explain divine, heavenly and super-
natural truths to one who has not this light; he will be like the
man born blind, who could form no idea of visible things.  You
may explain those supernatural beauties to himj; but be will
know as little of them, as the blind man does of eolor. Clever
men give themselves no end of trouble in writing books, preach-

! Et ipsi nihil horum intellexerunt, et erat verbum istud absconditum ab eis, et non intel-
ligebant, quee dicebantur.— Luke xviii. 31.

2 Facta est contentio inter eos, quis eorum videretur esse major.—Luke xxii. 24.

3 Adhue multa habeo vobis discere, sed non potestis portare modo. Cum autem venerit
ille Spiritus veritatis, docebit vos omnem veritatem.—John xvi. 12, 13.

4 Sapientia hujus mwundi, stultitia est apud Deum.—I. Cor. iii. 19.
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ers cry out from the pulpit on Sundays and holy-days, that
according to the infallible word of God, all earthy things, all
the pleasures, honors and riches of this world are but vanity,
and deserve to be trampled under foot and to be despised as
dross; that it is future, heavenly and eternal goods that are
alone worthy of our love; that the human soul is almost in-
finitely more precious than the body; that sanctifying grace is
so great a treasure, that he who has the least portion of it,
should esteem himself bappier than if he had all the kingdoms
and principalities of the world in his possessions, ete. There
are many people who read all this in books, and hear it in ser-
mons; but there is hardly one in twenty who understands what
it alt means. The words are plain enough, and they reach the
ear; but since the understanding is withount light, those truths
fail to touch the heart. Tlere is many a one who, enlightened
by his natural reason, thinks that those truths must be very
great and sublime; buat he knows nothing about thém; he
understands as little of them, as a blind man does of color.

It is useless to deseribe to him the fearful malice of offending
God by mortal sin; useless to tell him that it is the greatest,
nay, the only evil we have to dread in this life, because it is the
only one that can make man really miserable; useless to tell
him that a great king or emperor in the state of sin, who is
scated on a throne, ruling over nations and enjoying every im-
aginable pleasure, is to be looked on as far more miserable
and unhappy, than the poor beggar in the state of grace, who
has to beg his bread from door to door; more unhappy than
the prisoner in the state of grace, who is loaded with chains, and
beaten and scourged, and forced to tug at the oar the whole day
in the galleys. in hunger and thirst. Ior the king who has a
mortal sin on his soul, is an object of hatred and execration to
God, and an abject slave and thrall of the devil, and he has to
expect the eternal pains of hell as his just punishment; so that
he has no reason ever to sleep quietly, to rejoice or to laugh;
but rather to weep and lament, and look on himself as the most
miserable of men. A man who has not received the light of
the Holy Spirit, will hear all this, and he will think to Lhimself:
Now if that is true, it is strange enough. Perhaps he may go
so far as to admit the possibility of its being true. Nay, it may
cause him to be somewhat afraid; but to understand this truth
thoroughly, so as to be deterred from sin, and be induced to
amend his life. that is an impossibility for him.  He is like the
blind man who cannot judge of color.
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Useless to It is useless to cry out against certain abuses that are danger-
preach the o o .
Gospel ous to the soul, and contrary to the Christian law. There is
truthsto  many a one addicted to them, who does not believe they are so
bl bad as is said; the supernatural light is wanting to him; he is a
blind man to whom yon are speaking of color. Tell him that
Le is on the wrong road, and that he will be fatally deceived by
the false rules and maxims of the vain world, which are opposed
to the holy and humble Gospel of Jesus Christ. as St. James
says distinetly in his Epistle : < Know you not that the friend-
ship of this world is the enemy of God? Whosoever therefore
will be a friend of this world, becometh an enemy of God.”?
Tell him that the manner of life which Jesus Christ, the Infinite
Wisdom, embraced during His mortal carcer, is the best and
safest in order to gain Ileaven; and because He chose extreme
humiliation, contempt, poverty and privation of all worldly
goods and pleasures, and spent Iis life in trials and suffering,
that therefore a sensible man, who isat liberty to ‘do so0, onght cer-
tainly to make choice of alife like His in preference to any other.
For Our Lord has said, *“ Blessed are the poor,” and he should
esteem himself happier in poverty than in riches, happier in
sufferings and trials than in pleasures and delights, happier in
contempt and persecution than in honor and authority; because
he can thus approach nearer to that perfect life which the great
God chose for ITimself, and can become more like his Head,
Jesus Christ, resemblance to whom is a necessary condition of
gaining Heaven. When he duly considers all this. he will say
that it is likely true, that it is right enough that the servant
should not be better than his master, and that a man may jnstly
consider it an honor to resemble the King of Tleaven; still he
will not see the beauty and excellence of such a life; he findsit
impossible to believe that happiness can be fonnd therein, and he
has not the least desire or inclination for a life of that kind.
And why should he? The light of God’s Spirit is wanting to
him; he is a blind man to whom one talks of color.
Useless to But if you were to say to him that an enlightened soul finds
;p:;:;f:s?;‘; far more pleasure, peace and contentment, more joy and sweet-
the servants less in mortifying itself severely, and in constantly chastising
ofGod- the flesh, than asensnal man finds in all the pleasures of the
world; that there is more glory in extreme humiliation and
contempt of self, than in the most heroic achievements and vie-

! Nescitis, quia amicitia hujus mundi inimica est Dei? Quicumque ergo voluerit amicus
esse saeculi bujus, inimicus Dei constituitur. —James iv. 4.



Regecting the Light of the Foly Ghost. 63

tories of kings and emperors; that to be separated from the
world, to be unknown to it, to be despised and langhed at by it,
to be without any earthly joy or consolation, and to occupy one’s
self with God alone, nay, to be visited with many trials and tor-
ments for the sake of God and Heaven; that in this consists the
true happiness of souls that are enlightened by God, a happiness
that many saints have incessantly desired and longed for, and
have rejoiced over when they attained it as if they Lad found a
paradise on earth and a forctaste of the joyvs of Ileaven: not a
word of all this will he be ableto understand. THe will say that
they are great and sublime spiritual thoughts, fit for the saints,
but not for men like him. Talk to him for a hundred years of
truths of that kind, and at the end he will be just as wise as be-
fore. Why so? The light is wanting to him; he is a blind man
who cannot form the least idea of color, no matter how it is ex-
plained to him.

Come Holy Ghost, come light of hearts, take pity on this poor
blind man! Give him a ray of Thy divine light, that he may
begin to see! Oh how clearly he will then perceive all those
truths, that he could not understand before! How astonished
will he not be, more so than that blind man whose eyes were
opened! Christian humility, he will say, before, thou appearedst
to me as contemptible and despicable; now T see that thou
mountest in thy beanty above the angelic thrones. Christian
poverty of spirit, Lefore thy very name terrified me; now I see
that thou possessest all things; for thy real treasure is God Iim-
self.  Crosses, trials and difficulties, I formerly thought that
you were not to be endured; now I sce to my greatest consola-
tion, what heavenly sweetness 1s concealed in you, when you are
borne for God’s sake with contentment and perfect resignation to
the divine will. World, and everything that isin vogue or esteem
in the world, formerly you attracted my blind heart altogether
to you, and I thought that I must live as others and conform to
your fashions; alas, what vanity, what treachery, what palpable
falsehood! Away with the vain toys which kept me from my
God, my greatest good, and prevented me from loving Him with
all my heart.

And while I say this, the blind children of the world stand
there and listen, but they do not understand; they wonder, but
they cannot conceive how any one could find his happiness in
such things. A soul enlightened by God could tell them that it
istrue however, but that they cannot see it, because the light is
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wanting to them and they are stone blind in heavenly things.
In olden times in Athens, a beautiful painting was once hung up
in the market-place. Every one who passed by, looked at it, ad-
mired it, and went his way. At last one who was skilled in
works of art came up, and seeing the painting, was so rapt in
admiration, that he could hardly leave it. What a fool you are,
said a passer-by; what do you see in the picture more than any
one else who has looked at it ? and yet you are not tired of gaz-
ing at it. “You would not ask me,” said the other, without
turning his eyes away for a moment, ““if you had the same eyes
that I have.”' Any soul enlightened by God might say the
same thing to the blind children of the world; you wonld not be
astonished at my finding my greatest and only happiness in the
service of God, in Christian humility, in poverty and mortifica-
tion, if your eyes were like mine, and if you saw as I do, those
divine truths. Come O Ioly Ghost, I beg of Thee again,
come and enlighten our miserable blindness, that we may see
the things of God in their proper light! But why do I cry out
to Thee? Why should I attribute our blindness to Thee?
Thou art the light of all hearts, Thou dost nothing but enlighten,
Thou offerest Thyself to all men who come into the world, that
they may see; but they do not wish for Thy light. And such
is the case, Christians; the only reason why so many are not en-
lightened by the Holy Ghost, is because they do not desire Ihs
light. And this I skall show briefly in the

Second Part.

I go into a house and find a man sitting there in a dark room,
with the shutters closed, so that not theleast ray of sunshine
can reach him. I ask the people of the house what is the matter
with him. Oh, they say, he has been like that for the last
month. But has he done anything wrong ? No; he has not
done anything wrong. Well then, I say, let the poor fellow
have a little comfort; open the windows, that he may have some
light at least. We are willing to do so, they say, but he does
not want the light; he went into that room of his own accord,
and shut up the door and windows, and if we even briing him in
a candle, he blows it out. Oh, T think, if that is the case, he is
not right in his mind; nor have I any pity for him because he
has hisown way. My dear brethren, that is the mannerin which
many Christians act. The light of the Holy Ghost shines in all

1 Non me interrogares si meos oculos haberes.



Rejecting the Light of the Holy Ghost. 65

places; ¢ Ie enlighteneth every man that cometh into this
world,” and is ready to instruct every one in good and to impel
him to it; but many creep away and hide themselves in the
darkness so as to avoid this light; they shut up all the windows
and doors of their hearts, so that it cannot penetrate into them;
they love their blindness and ignorance in things that concern
God and the duties of a Christian life; they do not desire in-
struction or enlightenment; they reject all good inspiration;
they say like those people in the Book of Job: ¢ Who have said
to God; Depart from us, we desire not the knowledge of thy
ways; 7' we do not want to know anything of the way of pen-
ance and of the Cross, which Thou hast pointed out to every one,
as the only way that leads to Ileaven; we do not wish to hear of
it; it is enough for us if we live respectably before the world.
Therefore they do not come to sermons, lest the preacher, They there-
according to his duty. should make known eternal truths to them, i‘;r;;?gf“
disturb their consciences and make them uneasy. and admonish the word of
them to perform the duties of their state of which they know z‘;‘;:’ ser
nothing and wish to hear nothing. Thus they close their
hearts to the light of the Holy Ghost; and even when they do
come to sermons, it is without any preparation of the heart. and
without a proper intention. They wish to sce the people, but
not to hear the salutary words spoken to them; or to hear what
the preacher has to say, and how he says it, but without the
least idea of trying to understand and to practise the truths he
explains for the good of souls. If a ray of grace manages some-
times to penetrate their hearts, so that they have a clear knowl-
edge of a certain truth, they blow it out at once; they seek all
kinds of pretexts and excuses to persnade themselves that they
are not bound to practize that truth; they go about from one to
another explaining in a garbled and incomplete manner what it
is that troubles them, until at last they find a confessor after
their own heart, who malees little of their uneasiness, and lets
them sce that in his opinion they are not bound to do the good
to which they were exhorted; and so they imagine that they are
bound to nothing.  But if they cannot find any argument
against the truth brought forward, if they must acknowledge
that this or that is unlawfu! and vicious, and that it should
be therefore abolished, they refer to others what is said, and
try to persuade themselvesthat they only are alluded to who are
much worse than themselves in regard to that vice. In fine,

1 Qui dixerunt Deo : Recede a nobis, et seientiam viarum tuarum nolumus.—Job xxi. 14,
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if they cannot escape the clear light that is shining on them
they take it in at the window and let it out at the door; they
have heard the truth and acknowledged it, but that is all, they
remain as they were; they do not practise what they have learned,
or else they defer it to a time which never comes. Thus the
light of the Iloly Ghost has shone on them in vain; they
remain in their former blindness and darkness.

There are others who receive the divine light and instruction
and take it to heart; but they act like one who lights a candle
and goes about with it in broad daylight; it isnot of the least
use to him, for the greaterlight completely overpowers the smaller
one.  Such is the conduet of those who wish to be good and
pious and to live according to the divine inspirations; but at the
same time to unite the spirit of the world or the flesh with the
Ioly Ghost. They want to divide their hearts between God and
the world; in certain things which they think respectable, they
are ready to obey God and to observe His law; in certain other
things of which they have a different opinion, they prefer to
conform to the customs and maxims of the vain world; they do
not wish to put off the old man, but to put on the new man
over the old, as they put on one coat over another. Like the
Apostle, they might say, < We do groan being burthened; be-
causc we would not be unclothed, but clothed upon.”'  Their
idea is to keep their old habits and still get new grace from
IHeaven.  In a word, they try to be earthly and heavenly, vain
and humble at the same time. But they can never succeed.
Just as they cannot have two souls in their bodies, so also they
cannot have two different spirits ruling together in their souls.
The idol Dagon, as we read in the Old Testament, could not
stand in the presence of the ark of God; neither can the Ifoly
Spirit of God bear the presence of the vain spirit of the flesh or
of the world. ** Let the Ark of the Testament enter into you,”
says St. Augustine, < and throw down the idol Dagon; ™ ? if you
wish the Holy Ghost to enter into your soul. you must expel
the spirit of the world.  As long as the false laws of the per-
verse world are the rule and guide of your condnet, the light of
the Ioly Ghost cannot shine on your soul, as our Lord express-
ly says to Ilis Apostles: T will ask the Father, and He shall
give vou another Paraclete. . . the Spirit of truth whom the
world cannot receive.”® Ie who lives according to the world

! Ingemiscimus gravati, eo quod nolumus exspoliari, sed supervestiri.—11. Cor. v. 4.
"2 Intret in te arca Testamenti. et ruat Dagon
3 Egorogabo Patrem, et alium Paraclitum dabit vobis. . . Spiritus veritatis quem mundus
non potest aceipere.—John xiv. 16-17.
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and its perverse usages cannot receive this Spirit; so that if yon
#amain attached to the world, you are like one who carries about
a lighted candle in broad daylight, and who is of course not at
all helped by so doing.

“'The Spirit breatheth where he will,” * said Christ to Nico-
denius.  Now there are very many who wish the Holy Ghost
to come and enlighten them, but in a way to please them-
selves; not as the Holy Spirit Himself wishes. If IIis light
comes with regard to a truth that pleases them, they readily
open their hearts to receive it; but if the trath is opposed to
their evil inclinations, they shut all the doors and windows of
their hearts against it, and like owls, fly the light. Is it not
true that many a one comes to church to hear a sermon, with
these, or similar thoughts: I will do all that God tells me by
the voice of the preacher, as long as he does not touch on a cer-
tain point; for in that I am determined not to listen to him.
He need not say anything to me of Christian humility, or try to
persuade me that I must give way to another and be the first to
ask pardon and to propose a reconciliation. No; I caunot do
that: it is against my nature. 'The pi'eacller, thinks another, is
talking about poverty of spirit, and he says that I must with-
draw my affections from money, give alms liberally and not ac-
cept bribes; but he will never persuade me to that; I am in
want of money; priests do not know anything about it, nor what
it costs to bring up a family decently. It is useless, says a third,
to tell me that I must give up going to that house, and avoid
that occasion or break off that intimacy; it cannot be done;
I am in need of those people. It is all right, thinks a fourth,
to mortify my eyes now and then, as well as my ears and
other senses; but no one need try to induce me to mortify my-
self in such a way as to give people cause to talk of me. The
preacher should not speak of this or that fashion, says a fifth;
and I will not change my mode of dress, no matter what he says;
it is the fashion, and I must be as good as others in that respect.
I know that by changing in this matter, I could give a good
example to others and publicly advocate the glory of God; but
I do not wish to be the first to combat an abuse. If any one is
scandalized at seeing me dressed as I am, he need not look at
me. Thus there is hardly any one, no matter how pious he
may be, who does not refuse to give up some pet point which
has captivated his natural inclinations; so that he does

! 8piritus ubi vult spirat.—John iii. 8.

Most people
receive the
light of the
Holy Ghosts
but not in

everything.



Conclusion
and resolu-
tion to open
the heart
fully to the
Holy Ghost.

68 Regecting the Light of the Holy Ghost.

not give his whole heart to the Holy Ghost, but blows out Iis
light when he sees it eoming, and therefore mnust remain in the
dark; because the Spirit of God will not be content with a part;
He must have the whole heart, or none of it; < Tt filled the
whole house where they were sitting,”* says St. Luke, in the
Acts of the Apostles, describing the coming of the Holy Ghost.

Thus, O Holy Ghost, God of truth, Thou shinest on and en-
lightenest every man that cometl: into the world; and yet the
souls of most men are in darkness, because they neither desire
nor arc willing to accept Thy light: ¢ Men loved darkness
rather than the light ” ! As for me, I cannot deny that Thou
hast hitherto most generously enlightened me. Oh how much
good I have learned, and how many occasions I have had to
practise it!  But I must also confess with sincere sorrow that I
have lived so little in accordance with Thy light. that I have
not followed Thy inspirations, nay that I have deliberately ex-
tinguished Thy light, through the influence of bad habits, or
fear of difficulties that were only imaginary, through inordinate
and blind love of creatures, through human respect and fear of
what people might say. O woe to me if, after I had rejected
Thee so often, Thou hadst kept Thy light from me and left
me in darkness! T must acknowledge that hadst Thou done so.
I should not have reason to complain of being treated unjustly.
I'should have riehly deserved it. But O Spirit of meekness and
love, deal not with me according to my deserts! Behold my
heart is open to Thy divine light, ready to receive without ex-
ception all the truths Thou wilt teach me, and to practise them
diligently! If my weak nature now and then contradicts Thy
lnspirations, on account of difficnlties; do Thou, O Spirit of
strength, drive on my obstinate and lazy will; leave me no rest
until T have fulfilled Thy will in all things as far as it shall be
made known to me; and grant that I may constantly walk in
that way which by Thy light, will alone lead me where I can
praise the name of the Father, Son and Holy Ghost forever.
Amen.

! Replevit totam domum, ubi erant sedentes.—Acts ii. 2.
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FORTY-THIRD SERMON.

CN REJECTING THE DIVINE INSPIRATIONS.

Subject.

[t is a very dangerous thing not to obey and follow the divine
Zngpirations; for to reject and disregard even one divine inspira-
tjon may be the occasion of eternal ruin.—Preached on the feast
of St. Anrdrew, Apostle.

Text.

At 3l continuo relictis retibus, seculi sunt eum.—Matth. iv. 20.
“ And they immediately leaving their nets, followed him.”

Introduction.

Happy fishermen, who, being called by Christ, at once obeyed
and followed Him! It was a twofold happiness for them; for, in
the first place, they had to thank the special favor and affection
with which Christ regarded them, for being called by Him with-
out any merit of their own, and in preference to so many others,
to be Ilis Apostles. Again, that they obeyed the call so readily,
and left their nets and followed Him, was due to a special effi-
cacious grace, and also to their own co-operation; if this latter
had been wanting, the former would not have helped them to at-
tain that great happiness. For, had they not immediately obeyed
the call of Christ, in all probability the grace would never have
been offered them a second time, and they would have fared like
the voung man in the Gospel of St. Mark, of whom we read that
Jesus cast an eye of favor on him too: ** And Jesus looking on
him, loved him, and said to him+ One thing is wanting unto thee;
go, sell whatsoever thon hast. and give to the poor, and thou
shalt have treasure in Hecaven:; and come, follow me.”' But
the young man was fond of his riches and could not make up
his mind to part with them, so he went away sorrowful: < Who,
being struck sad at that saying, went away sorrowful.”? Nordid
he get another call, and so probably he was excluded from Heaven
as Christ appears to indicate by what He said immediately after
to His Apostles. < How hardly shall they that have riches enter

! Jesus antem, intunitus enm, dilexit eum. et dixit ei. Unum tibi deest: vade, quarcumque
habes vende, et da pauperibus, et habebis thesaurum in ccelo, et veni, sequere me.—Mark
X. 21,

2 an contristatus in verbo, abiit moerens.—Ibid. 22.
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1

into the kingdom of God. My dear brethren, God still eries
out with an interior voice to the hearts of men and invites themn
to follow Him. Iappy they who, like Peter and Andrew, at
once obey the calll But on the other hand, how unfortunate
they who reject the invitation and are deaf to the eall! Nor do
I speak now merely of the call to the true faith, or to the religious
state; but of each and every divine inspiration by which we are
mwardly impelled to do good or to avoid evil according to the
divine will. Al Christians, be careful of graces of that kind.
See that you never deliberately reject them. And why? Because
by rejecting them, you may canse your eternal ruin, as I now
mean to prove.

Plan of Discourse.

1t is a very dangerous thing not to obey and follow the divine
inspirations; for to reject and disreqard even one divine inspira-
tion may be the occasion of eternal ruin. Such is the whole sub-
gect.

Christ Jesus, who with the words, ¢ Follow me,” caused Peter
and Andrew to come after Thee, give us all Thy powerful grace,
that we may always follow Thy inspirations. This grace we ask
of Thee through the merits of Mary and our holy angels guardian.

An inspiration of God is nothing more than a sudden, unex-
pected enlightenment of the understanding, by which one knows
that he can do something pleasing and grateful to his God, if he
now performs or leaves undone a certain thing. And it isat the
same time an impulse given to the will, by which one inwardly
feels himself urged to do or to omit that thing. TFor instance;
a man is in the state of sin, or is given to a certain vieious habit;
a thought suddenly strikes him which disquiets and disturbs him.
Oh, he thinks. it is time for me to change. I must go and con-
fess my sins; I must give up that bad habit; T must leave the
house in which I have committed so many sins, break off all con-
nection with that person who has been a stumbling-block to me,
restore what I have unjustly acquired, give up the habit of ex-
cessive drinking which has caused me so much harm, ete. An-
other has been hitherto very careless and eold in the service of
God, and has been living according to the usages of the vain
world; he too gets a sudden thought: life, he thinks, cannot go
on forever like this, nor can this mode of living end well, for it
certainly is not the narrow way of the Cross that leads to Heaven.

1 Quam difficile, qui pecunias habent, in regnum Dei introibunt.—Mark x. 23.
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I must make a general confession of my whole life, and live bet-
ter in future. For the sake of God I will give up those luxurious
habits which are so inconsistent with Christian modesty and
humility. I will get up earlier in the morning and hear Mass
every day; I will go to Confession and Communion every fort-
night; I will be regular in hearing sermons in order that I may
be impelled to do good; I will look more carefully after my
children, ete.  One who is still unmarried gets the idea of leav-
ing this wretched world and serving God in the religious life;
a thought that remains in his mind for a long time after he has
duly pondered on it. I seea poor man, and am suddenly reminded
of the duties of mercy and charity, and feel an impulse to give
him an alms. 1 am sitting at table eating something I am very
fond of, when I feel a sudden inelination to mortify myself and
eat something else. I am very thirsty and am about to drink,
when the thought occurs to me that 1 should wait a few minutes
longer and mortify myself for God’s sake. That was what David
did once when he was very thirsty; he was fighting against the
Philistines one very warm day, and overcome by the heat he
cried out, O that some man would give me a drink of the wa-
ter out of the cistern that is in Bethlehem by the gate.”' Three
of his bravest soldiers hearing him express this wish, burst
through the enemy’s ranks and brought their king a draught of
cool water. When David was about to drink, he hesitated for a
moment, and, with the greatest self-dewial, poured out the water
on the ground without tasting it, and offered it to the Lord in
spite of the thirst that oppressed him; ¢ but he would not drink
but offered it to the Lord.”* I am lying in bed in the morning
and intend to enjoy another hour of sweet sleep, when the
thought strikes me that I ought to get up and give that hour
to God. I am invited to mect pleasant company, when I recol-
lect that it might be better for me to remain away so asto avoid
the danger of sin.  If I am actually in company and uncharitable
conversation is being carried on, I am just on the point of joining
in it, when something warns me to hold my tongue. [am in a
passion and am about to revile the person who has vexed me,
when I suddenly remember that such conduet is contrary to
Christian meckness and charity. The same thought oceurs to
me when T am about to contradiet others, ete.  Curiosity drives

1 O si iuis mihi daret potum aquae de cisterna, qua: est in Bethlehem juxta portam.—II.
Kings xxiii. 15.
% At ille noluit bibere, sed libavit eam Domino.—Tbid. 16.
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me to the window to find out the meaning of the noise I hear in
the street, when I am on the point of going, something tells me
that it would be better to remain where I am and mortify my
curiosity for God’s sake. In these and similar circumstances,
when I feel an impulse to do something good and pleasing to
God, or to avoid something evil and dangerous, I may, gen-
erally speaking, conclude that these impulses are so many in-
spirations from God. They come in two ways; either inwardly
from God who is speaking immediately to the heart, or from our
guardian angels who in the same way enlighten the understand-
ing and excite the will; or else they come outwardly from hear-
ing sermons, reading spiritnal books and the Lives of the Saints,
getting wholesome advice from one’s confessor or friends, seeing
the good example of others, being frightened at the unexpected
death of a friend, or suffering misfortune or calamity, crosses or
trials, by which many are induced to enter into themselves, to
avold evil and to do good.

Now, my dear brethren. it is a most dangerous thing to reject
those inspirations and to refuse to follow them, no matter how
they come; and deliberately to reject and despise a single inspir-
ation, especially when it is clearly recognized as coming from
God, may be the just cause and first and chief reason of an un-
happy death and eternal damnation. Why so? Iirst, because
it implies a shameless contempt of the good God. Nothing causes
more chagrin to a noble, ‘venerous and well-meaning man, than
to sce that people despise his benefits, and malke little of his
proffered favors; for it is quite evident that they who do so,
have little respect for their benefactor himself. One who has
any nobility of sentiment would rather be hated than despised;
for hatred comes from the fear that the other has of being in-
jured, or else from the desire of being revenged for some wrong;
while he who is the object of contempt is simply looked down
upon and scorned. Tt is often looked on as an honor to be
feared; but to be despised is always considered an insnlt.  Now,
if men are so sensitive on this point, that they cannot bear them-
selves or their gifts to be scorned by others, how grievously must
not the Almighty feel ITimself inenlted when a miserable worm
of the earth treats IIim with contempt, although He is jealous of
His honor and glory > Now, good inspirations are graces that
God offers to men, knocking at the door of their hearts, calling
them and inviting them in a friendly manner either to abstain
from evil, to avoid the present danger of sin, to begin to lead
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better lives and thus to save their souls from hell; or else to do
good, to advance in virtue and perfection, and thus to increase
their merits and have a greater reward in Ileaven. They are
graces, and special graces too, whieh God is not bound to give to
any one; graces that Ile does not offer to many thousands, but
which e gives throngh special favor and mercy, in certain cir-
cumstances, to whom, when, how and where He wills, Therefore,
to turn a deaf car to those inspirations, to refuse toreceive them,
to reject them, or not to obey them, is equivalent to saying,
Away with Thy graces, O God; I do not want them; I do not
desire them; I know that Thou offerest them to me because
Thou desirest to give me a special mark of Thy love; yet I will
not have them; keep them for Thyself; I will not do as Thou
wishest me. O my Lord and my God, savs the royal Prophet,
<Thou art terrible, and who shall resist Thee?” ' No poten-
tate of carth, no power of ITeaven, no fury of hell ean do it. Buf
there is one thing that can resist the Almighty; and what is
that® ¢ The human heart,” says Lorinus, writing of the seven-
ty-fifth Psalm, < resists God, who touches it,” with IHis divine
inspirations when it rejects them and refuses to obey them.
And has not the sovereign Lord, who means so well to us, just
reason to be angry at being treated in sneh a manner” Who
ever heard of servants or subjects rejecting with contempi the
favors offered them by their master or their king? If the mas-
ter calls his servants, or merely gives them a sign, they are at
once all eagerness to know what his wishes are and to fulfil them;
but the great Monarch of Heaven, whose will is immutable,
whose designs are inserntable, whose decrees ave infinitely wise
and provident, who is all-powerful in accomplishing His will, and
who is absolutely independent of the zerviee of any creature,
calls, invites, begs and entreats a mere mortal to do something
for that mortal’s own greater good and eternal salvation. and He
cannot find a hearing! A wretched ereature dares to turn his
back on ITim. and say, I do not wish to do what Thounow askest
of me: Thou canst call and invite me as long as Thoun wilt, I re-
fuse to do in those circamstances what I know to be Thy will.
Certainly no earthly master is freated with such contempt. It
15 God alone who ig despised and insnlted in that way by men.
You can see now, my dear brethren, whether despising or reject-
ing the divine inspirations, is not a just reason why God, who is
not in want of Iis creatures, should abandon the daring mortal

} Tu terribilis es, et quis resistet tibi 2—Ps. 1xxv. 8.
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who thus insults Him, and allow him to die an unhappy death.

Again, although it is not alwayssinful in itself to reject the di-
vine inspirations, since they are not commandments of God, and
therefore disobedience to them cannot be the immediate cause of
an unhappy death; yet it can prepare the way for future sins and
for final impenitence, just as deliberate venial sinsdo; becanse
as a punishment for despising Iis grace, God may withdraw the
graces Ile had in store as a reward for co-operating with those al-
ready given, so that thus a man becomes nnable to fight against
temptation and falls into mortal sin. Let no one say then, that
it is no great harm to reject an inspiration now and then, since
those inspirations do nct bind under sin.  True, they do not bind
under sin; but what can you expect if you despise the grace
which you know very well came from God, and if you refuse to
do the service IIe expects from you?

A traveller does no wrong by lying down to rest under the
shade of a tree; but, he thinks, if I remain here I will not get
on towards the end of my journey before night. Still a second
thought oceurs to him, it is no harm for me to rest awhile: it
will be time enough for me to continue my journey when I am
quite rested. Meanwhile the day is declining and the evening
coming on, so that when he eventually prosecutes his journey,
what are the consequences? It is quite dark, he has no light to
guide him, and he is in imminent danger of losing his way,
or of being attacked by robbers or devoured by wild beasts.
Such may be the consequences of his laziness, although he was
under no obligation to go on. The sailor who is about to
cross the ocean, does no wrong by not taking immediate advan-
tage of a favorable wind that happens to be blowing. But what
may follow from the delay? That the wind may cease to be
favorable, o that he will not be able to set sail, or that he wili
be blown about by contrary winds and dashed on the rocks and
wrecked.  The pearl-oyster is not bound to open its shell in the
morning to receive the dew-drop. But if it remains closed, what
follows? It will be unfruitful, because it cannot form the pre-
cious pearl that it could have formed by receiving the dew-drop.
What is a divine inspiration, my dear brethren? Tt is a heav-
enly dew, by which God intends forming in your soul, O man,
a costly pearl of virtue. It is a favorable wind that blows you
along gently over the dangerons sea of this world, and brings
you safe to the harbor of eternal glory. It is the light of the
Sun of justice which shines on your soul, go that you may walk
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more securely on the way of salvation and avoid mortal sin. If
you do not accept this light and it goes ont, if you do not profit
by the favorable wind, if you close your heart against the heav-
enly dew, it is true you do not always commit a sin thereby,
but what may be the consequences? Oh what fearful loss and
injury to your soul! What lamentable falls in temptations!
And what a deplorable shipwreek at the end!

Consider the case of the Apostle St. Thomas: to deny that
Jesus Christ was really risen from the dead, after He who is the
infallible Truth and Wisdom had so often and emphatically fore-
told it, is a manifest sin of unbelief; to deny it in presence of
the other Apostles who assert that they have scen the Lord and
spoken with Ilim, is a sin of pride and obstinacy; to protest
deliberately that he will not believe it unless he sees Christ and
puts his finger in IIis wounds, is a sin of presumption; to remain
in that unbelief for a whole week in spite of what the other
Apostles and the holy women said to him to convince him of the
truth of the resurrection, is a fearful sin of stubbornness and
obduracy. Such was the abyss into whieh an Apostle of Christ
so lamentably fell.  What was the canse of his fall? Ilis having
rejected one single divine inspiration by absenting himself from
the society of the other Apostles when Christ appeared to them;
““Now, Thomas, one of the twelve, who is called Didymus, was
not with them when Jesus came.”' If he hud not separated
himself from the holy company, if he had obeyed the good
inspiration, lie would have had the same happiness as the other
Apostles, that of seeing Christ in person, and would have been
saved from all those sins, which afterwards eost him such bitter
tears of sorrow and repentance.

O Christian, you are often aware of a divine inspiration urging
you to hear Mass on a week-day when you have time, or to hear
a sermon or attend public devotions on a Sunday or a holy-day;
but through fear of the slight mortification and difficulty there
is in obeying it, or beeause the weather is too cold, or too warm,
or too damp, or because you persuade yourself you have some-
thing to do at home, although you could easily put it off to
some other time, or because you are engaged in some unnecessary
conversation for the sake of pleasing men, or simply because you
are too lazy, you put the thought out of your head and stay at
home. You are often aware of a good inspiration urging you to

! Thomas autem unus ex duodecim, qui dicitur Didymus, non erat cum eis quando venit
Jesus.—John xx. 24.
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go to Confession and Communion on a Sunday or feast-day, so as
to gain an indulgence; but the tempter puts all kinds of diffi-
culties in your way, and you reject the thought. What is the
result of your doing so? True, you do not commit a sin by not

" hearing Mass, or going to the devotion, or the sermon, or by not
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confessing or communicating; nor did St. Thomas sin when he
absented himself from the common prayer of the other Apostles;
but what will be the result of your rejecting the inspiration?
You deliberately deprive yourself of the light and knowledge that
God had prepared for you if yvou had heard the sermon, in which
ITe would have shown youn the deformity of this or that vice, so
that you might repent of it, or avoid it, or else would have
encouraged vou to practise some virtue or good work; you de-
liberately deprive yourself of the special grace and help which He
had determined to give you in the Holy Mass, or in Confession and
Communion, or in the public devotion, in order to strengthen
you against temptations and dangers of sin. And what then?
Alas, the first occasion you meet with, the first temptation that
assails you, you will fall miserably into sin! One sin will bring
on another, until the habit of sin <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>